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PREFACE 

THE  first  three  papers  in  this  little  volume, 
and  the  greater  part  of  the  fourth 
paper,  have  already  appeared  in  the  pages  of 
The  Churchman  (March,  April,  May,  June, 
1916)  ;  the  concluding  portion  of  the  fourth 
paper,  and  the  whole  of  the  fifth  and  sixth 
are  new.  The  genesis  of  the  whole  is  of  some 
interest ;  for  the  first  impulse  was  given, 
without  the  writer  being  at  all  conscious  of  it, 
on  the  other  side  of  the  globe,  in  the  Diocesan 
Synod  of  Bathurst,  New  South  Wales,  by  the 
Bishop  of  that  See.  It  was  not  until  some 
weeks  later  that  I  heard  of  what  had  taken 
place. 

At  one  of  the  sessions  of  the  Diocesan  Con 
ference  which  immediately  precedes  the  Annual 
Synod,  the  Sub-Dean  was  to  have  read  a  paper 
upon  "  The  War  and  Prayers  for  the  Departed." 
A  few  days  before  the  Conference  met  the 
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Sub-Dean  was  struck  down  with  typhoid 
fever.  To  meet  the  emergency  the  Bishop 
read  from  the  chair  what  I  had  written  some 
twenty-five  years  ago  in  the  volume  on  the 
Pastoral  Epistles  in  The  Expositor's  Bible,  and 
commended  that  statement  of  the  question 
very  cordially  to  the  clergy  for  their  con 
sideration.  A  report  of  this  part  of  the  pro 
ceedings  of  the  Conference  was  published  in 
the  Melbourne  Church  of  England  Messenger 
of  October  22,  1915,  and  led  to  controversial 
discussion.  I  received  a  courteous  letter  from 
a  clergyman  who  took  part  in  this  controversy, 
in  which  he  informed  me  that  he  could  not  agree 
with  the  view  taken  in  the  volume  on  the 
Pastoral  Epistles,  and  asked  me  whether  I 
still  held  the  views  which  were  stated  there. 
The  reply  to  this  letter  contained  a  re-state 
ment  of  the  case  which  is  similar  to  that  in 
the  fourth  paper  in  this  volume,  but  was  a 
good  deal  more  brief.  The  knowledge  that 
the  question  was  attracting  a  good  deal  of 
attention  on  this  side  of  the  globe,  owing  to 
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the  long  lists  of  deaths  that  appeared  almost 
daily  and  struck  thousands  with  sorrow, 
induced  me  to  expand  the  argument  in  the 
letter  into  an  article  for  a  magazine.  The 
editor  of  The  Churchman  consented  to  accept 
such  an  article,  and  asked  that  it  might  be 
extended  to  a  discussion  of  the  whole  subject 
in  a  series  of  articles.  Hence  the  four  papers 
in  that  magazine  on  "  The  War  and  the  Other 
World." 

It  is  specially  with  the  desire  to  give  conso 
lation  to  the  bereaved  that  these  four  papers 
have  been  published,  and  that  they  are  re- 
published  with  additional  material  now.  Even 
when  there  are  no  wars  to  carry  off  men  by 
the  thousand,  one  of  the  sad  thoughts  which 
frequently  arise  in  the  hearts  of  those  who 
have  lost  one  who  is  very  dear,  is  this  :  "  To 
render  service  to  him  has  been  one  of  the 
chief  joys  of  my  life  ;  and  now  I  can  do  so 
no  more."  And  too  often  there  is  the  still 
sadder  thought :  "  There  were  so  many  services 
that  I  might  have  rendered  to  him,  and  did 
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not ;  and  now  it  is  too  late."  For  more  than 
twelve  hundred  years  the  whole  of  Christendom 
declared  with  no  uncertain  voice  that  both 
these  thoughts  are  founded  on  error ;  and  the 
vast  majority  of  Christians,  since  there  has 
been  a  division  of  belief  on  the  subject,  declare 
so  still.  "  You  can  go  on  rendering  service  ; 
it  is  not  too  late ;  you  can  render  the  highest 
service  by  praying  for  them."  It  is  only 
Protestants,  and  by  no  means  all  of  them, 
who  have  scruples  about  praying  for  the 
departed  ;  and  the  number  of  those  who  have 
scruples,  and  even  more  than  scruples,  is  (it 
would  seem)  diminishing  day  by  day.  It  is  a 
significant  fact — to  mention  only  one  instance 
— that  a  Congregational  Minister  last  year 
preached  an  eloquent  sermon  on  the  subject, 
which  he  afterwards  published.  It  is  well 
worth  reading  ;  Praying  for  the  Dead,  by  the 
Rev.  B.  J.  Snell,  Independent  Minister  at 
Brixton.  He  urges  "  that  under  the  stress  of 
passionate  emotion  we  cannot  help  ourselves. 
The  instinct  is  there.  It  is  a  true  instinct, 

viii 


PREFACE 

God's  message  written  in  our  hearts."  He  bids 
us  beware  of  adding  to  the  number  of  the  good 
impulses  which  we  have  repelled  to  our  own 
great  hurt.  "  If  in  bereaved  hour  there  arises 
this  longing  to  pray  for  your  own,  do  not  let 
it  be  quenched  by  reason  of  controversies  long 
buried.  Let  your  heart  have  its  way." 

He  quotes  some  fine  lines,  with  which  this 
Preface  may  close. 

"  How  can  I  cease  to  pray  for  thee  ?     Somewhere 

In  God's  great  universe  thou  art  to-day. 
Can  He  not  reach  thee  with  His  tender  care  ? 

Can  He  not  hear  me  when  for  thee  I  pray  ? 
What  matters  it  to  Him  who  holds  within 

The  hollow  of  His  hand  all  worlds,  all  space, 
That  thou  art  done  with  earthly  care  and  sin  ? 

Somewhere  within  His  ken  thou  hast  a  place  ; 
Somewhere  thou  livest  and  hast  need  of  Him  ; 

Somewhere  thy  soul  sees  higher  heights  to  climb  ; 
And  somewhere,  still,  there  may  be  valleys  dim 

That  thou  must  pass  to  reach  the  hills  sublime. 
Then  all  the  more,  because  thou  canst  not  hear 

Poor  human  words  of  blessing,  will  I  pray, 
O  true  brave  heart,  God  bless  thee,  wheresoe'er 

In  His  great  universe  thou  art  to-day." 

BlDEFORD, 

Trinity  Monday,  1916. 
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CONSOLATION 
IN     BEREAVEMENT 

THROUGH    PRAYERS 
FOR  THE  DEPARTED 

I 

INTRODUCTORY 

THE  present  war  has  had,  and  continues 
to  have,  incalculable  influence  upon 
the  thoughts  of  most  of  us,  giving  them  new 
directions  and  a  great  change  of  subjects, 
both  for  speculation  and  meditation.  This 
applies  obviously  to  the  innumerable  ques 
tions  about  military,  naval,  and  international 
affairs  which  are  implied  in  discussions  about 
war,  and  especially  about  the  combinations 
of  wars  which  are  n«w  being  waged  in  various 
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parts  of  the  globe,  not  only  by  sea  and  by 
land,  but  under  the  sea  and  in  the  air  above 
both  sea  and  land.  These,  however,  are  not 
the  questions  which  concern  us  here. 

Never  before  in  the  history  of  the  world 
have  so  many  millions  of  human  beings  been 
brought  daily,  and  even  hourly,  face  to  face 
with  the  possibility  of  death — the  death  of 
themselves,  or  (what  in  some  cases  is  much 
harder  to  face)  the  death  of  those  nearest 
and  dearest  to  them.  Millions  of  men  are 
often,  for  days  together,  doing  their  work 
under  conditions  which  render  it  not  merely 
possible,  but  probable,  that  in  a  very  short 
time  their  life  will  be  ended — indeed,  that 
the  next  moment  may  be  their  last.  Millions 
of  families  are  in  the  condition  that  we  read 
of  as  the  case  in  Egypt  at  the  time  of  the 
Exodus — "  not  one  in  which  there  was  not 
one  dead  " — and  there  are  thousands  in  which 
there  are  already  three  or  four  dead.  Indeed 
one  reads  of  families  from  which  all  the  males 
have  been  taken.  The  "  mourning  for  an 
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only  son  "  has  for  centuries  been  proverbial 
as  implying  an  exceptional  intensity  of  sorrow. 
In  the  last  eighteen  months  it  has  lost  none 
of  its  bitterness,  but  it  has  lost  all  its  rarity. 
When  the  war  was  only  ten  months  old  a 
iriend  told  the  present  writer  that  he  had 
already  written  nine  letters  of  condolence  to 
personal  friends,  and  that  in  every  one  of  the 
cases  it  was  condolence  for  the  loss  of  an 
only  son. 

Facts  like  these  might  be  multiplied  a 
hundredfold  and  more.  In  the  case  of  those 
whose  lives  are  so  frequently  in  extreme  danger 
such  facts  can  hardly  fail  to  send  the  mind, 
far  more  often  than  has  hitherto  been  the 
case,  into  that  region  which  is  of  such  vast 
interest  to  us,  and  about  which  we  know  so 
very  little,  the  region  which  lies  on  the  other 
side  of  the  grave.  No  doubt  in  the  daily  lives 
of  those  who  are  in  the  thick  of  the  fighting 
there  are  plenty  of  exigencies  and  excitements 
which  keep  the  attention  fixed  on  the  things 
which  pertain  to  this  life  :  the  mind  must 
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be  constantly  on  the  alert  to  note  every 
movement  of  the  enemy.  But  even  those 
who  are  most  strenuously  employed  have 
occasional  opportunities  of  reflexion,  when 
thoughts  about  the  other  world  almost  inevit 
ably  arise.  That  much  we  may  conjecture 
with  some  approach  to  certainty,  and  hints 
in  private  letters  show  that  such  conjectures 
are  correct.  But  what  those  of  us  who  remain 
at  home  know  most  about  is  what  has  hap 
pened  to  ourselves,  and  to  those  with  whom 
we  are  intimate,  since  the  war  began.  We 
can  safely  affirm  that  those  whose  husbands, 
or  sons,  or  brothers  are  constantly  in  extreme 
danger  think  far  more  frequently  than  they 
have  hitherto  done  about  the  possibilities  and 
probabilities  respecting  the  unseen  world. 
And  this  is  still  more  true  of  those  whose 
husbands,  sons  or  .brothers  have  already 
sacrificed  their  lives  at  the  call  of  duty.  It 
seems  incredible  that  these  millions  of  precious 
lives  have  been  absolutely  extinguished  for 
ever,  simply  because,  through  the  dissolution 
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of  the  bodily  frames  in  which  hitherto  their 
activities  have  been  exhibited,  they  have 
disappeared  from  this  world. 

It  is  poor  consolation  to  be  told  that  they 
will  continue  to  live  on  in  the  memories  of 
their  fellow-men.  What  will  that  manner  of 
living  be  worth  when  the  last  person  who 
knew  them  has  passed  away  ?  And  it  is 
hardly  more  substantial  comfort  to  be  reminded 
that  their  noble  examples  have  influenced  for 
good  the  characters  of  most  of  those  who 
knew  anything  about  their  heroism,  and  that 
this  influence  will  spread  from  generation  to 
generation  and  never  die.  To  the  bereaved 
mourner  all  this  seems  to  be  little  better  than — 

Empty  chaff  well  meant  for  grain. 

Nor  can  Stoicism,  with  its  proud  self-suf 
ficiency,  give  much  help  to  those  who  are  in  sor 
row  for  bereavements  which  are  all  the  more 
difficult  to  bear  because  they  seem  to  be  so 
unnecessary.  The  Stoic  tells  us  that  we  must 
simply  bow  to  the  rulings  of  the  unseen  Power 
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which  some  call  Providence  and  others  Fate ; 
and  so  far  he  points  in  the  right  direction. 
But  he  also  adds  that  we  ought  never  to  have 
formed  these  close  attachments  to  relations 
and  friends  :  then  we  should  not  have  been 
distressed  at  the  loss  of  them.  The  wise  man 
strips  himself  bare  at  the  outset,  and,  having 
nothing  that  he  greatly  cares  for,  he  leaves 
nothing  for  Fortune  to  take  away.  Cantabit 
vacuus  coram  latrone  viator.  A  man  who  has 
shaped  his  life  on  these  lines  cannot  be  be 
reaved.  Teaching  of  this  kind  may  possibly 
fortify,  but  it  cannot  console.  And  it  is 
consolation,  and  consolation  of  a  very  real 
and  sustaining  kind,  which  those  who  are 
feeling  deeply  bereaved  are  craving.  To  tell 
them  that,  if  they  were  wise,  they  would  not 
feel  bereaved,  merely  augments  their  distress. 
The  one  thing  which,  in  addition  to  loyal  sub 
mission  to  the  Divine  will,  can  give  them 
consolation  is  the  belief  that  those  whose  loss 
they  are  mourning  are  not  dead,  but  are 
alive  under  new,  but  only  partially  known, 
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conditions.  Like  those  who  miss  them  and 
mourn  for  them,  they  still  have  a  Father  who 
loves  them,  and  in  whom  they  live  and  move 
and  have  their  being ;  they  still  have  a  God 
whom  they  can  adore.  Unlike  those  who 
mourn  for  them,  they  have  been  freed  from 
life  in  the  body,  with  its  wants  and  tempta 
tions  and  pains.  From  this  it  follows  that 
the  present  separation,  which  cannot  be  wholly 
freed  from  sadness,  is  not  hopeless  and  final ; 
it  is  temporary,  and  will  certainly  have  an 
end  as  soon  as  those  who  at  present  are  left 
behind  receive  their  summons  to  follow. 

Is  this  belief  well  founded  ?  Or  is  it  only 
a  fond  dream,  the  offspring  of  men's  cravings 
rather  than  of  their  reason  or  experience  ? 

If  physical  death  is  not  annihilation,  but  a 
mere  change  from  one  condition  of  life  to 
another,  can  we  know  anything  of  this  new 
condition  of  existence  ? 

Can  we  who  remain  behind  continue  to 
influence  in  any  way  those  who  have  passed 
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into  the   new   condition   of   existence  ?     Can 
we  still  do  them  service  ? 

Some  attempt  will  be  made,  in  the  papers 
which  are  to  follow,  to  find  an  answer  to  these 
questions,  interest  in  which,  it  is  believed,  has 
been  greatly  increased  by  the  war.  With 
many  persons  these  questions  have  ceased  to 
be  academical  and  speculative,  and  have 
become  intensely  personal.  To  most  people  it 
would  be  a  great  aggravation  of  their  sorrow 
to  be  obliged  to  believe  that  those  who  have 
been  taken  from  them  have  utterly  ceased  to 
exist,  and  that  therefore  there  is  no  hope 
whatever  of  ever  being  conscious  of  reunion 
with  them,  for  the  only  reunion  possible  would 
then  be  that  of  following  them  into  nothingness. 
It  would  be  some  mitigation  of  the  present 
bereavement  to  be  able  to  believe  that  those 
who  have  been  taken  from  life  in  this  world 
are  still  alive  in  another  world,  where  there 
is  at  least  a  possibility  that  they  may  be  found 
once  more,  be  recognized,  and  be  cherished  for 
ever.  And  it  would  be  a  still  greater  mitigation 
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to  be  convinced  that  even  during  this  time  of 
separation  (when  we  are  in  one  world  and  they 
in  another)  we  can  still  do  something  to  help 
them,  and  can  believe  that  they  are  doing 
something  to  help  us.  It  is  in  the  hope  of 
being  able  to  contribute  something  towards 
the  solution  of  this  last  problem  that  these 
papers  have  been  written.  Persons  who  had 
hardly  given  the  question  a  thought  until  a 
year  and  a  half  ago  have  been  thinking  a  good 
deal  about  it  since  it  has  assumed  for  them 
a  personal  interest ;  and  not  a  few  who  have 
hitherto  been  convinced  that  between  the  dead 
and  the  living  there  can  be  no  mutual  services 
have  had  that  conviction  shaken  by  what  has 
happened  to  themselves  and  their  neighbours. 
To  these  may  be  added  a  third  class,  which  is 
perhaps  the  largest  of  all,  viz.,  those  who  would 
gladly  believe  that  mutual  service  is  still 
possible  between  themselves  and  the  dear  ones 
whom  they  have  lost  awhile,  but  who  have 
heard  such  confident  declarations  made  as  to 
the  impossibility  of  anything  of  the  kind,  and 
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the  folly  of  acting  on  the  assumption  that 
such  things  are  possible,  that  they  have 
sorrowfully  abstained  from  seeking  consolation 
in  that  direction.  Seeing  that  the  one  hypo 
thesis  is  capable  of  bringing  great  comfort  to 
those  who  hold  it,  while  the  other  lacks  this 
advantage,  it  would  seem  to  follow  that  the 
side  which  has  no  advantage  to  offer  should 
very  carefully  make  sure  of  their  own  position, 
by  patient  examination  of  the  pros  and  cons, 
before  attempting  to  deprive  the  other  side  of 
the  very  real  consolation  which  their  estimate 
of  the  probabilities  allows  them.  But  further 
notice  of  these  considerations  may  be  deferred 
until  the  third  question  comes  before  us  for 
consideration.  We  have  first  to  consider  what 
solid  grounds  there  are  for  believing  that  there 
is  any  other  world  in  which  those  who  have 
departed  from  this  world  may  continue  to 
exist.  If  there  are  no  such  grounds,  then  the 
discussion  of  the  other  questions  has  little 
practical  value.  This  will  be  considered  in 
the  next  paper. 
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II 
IS  THERE  ANOTHER  WORLD? 

FOR  the  Christian  who  accepts  the  Gospel 
narratives  as  a  trustworthy  record  of 
what  the  Divine  Master  taught  there  can  be 
only  one  answer  to  this  question,  and  that  an 
absolutely  decisive  one.  The  Gospels  contain 
ample  evidence  that  Jesus  Christ  taught  that 
there  is  another  world  to  which  human  beings 
go  when  they  leave  this  world  ;  and  it  is  in 
credible  that  such  a  Teacher,  on  such  a  ques 
tion,  would  mislead  His  followers,  or  allow 
them  to  think  erroneously.  The  majority  of 
the  Jews,  before  Christ  came,  believed  that 
there  was  a  future  state  after  life  in  this  world 
was  over,  and  He  emphatically  confirmed  them 
in  this  belief.  The  minority  who  questioned 
or  denied  this  doctrine  He  severely  con- 
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demned :  "  Ye  do  greatly  err "  (Mark  xii. 
24-7 ;  Matt.  xxii.  29-31 ;  Luke  xx.  34-8). 
He  assured  the  penitent  robber  that  he  should 
in  a  few  hours  be  with  Him  in  Paradise  (Luke 
xxiii.  43) ;  and  in  a  large  number  of  passages 
He  spoke  of  the  "  eternal  life  "  which  is  to 
follow  this  life,  and  of  the  fact  that  hereafter 
men  will  receive  the  reward  of  their  conduct 
in  this  life,  whether  for  good  or  for  evil  (John 
iii.  15,  16,  36,  iv.  14,  36,  v.  24,  28,  29,  vi.  27, 
40,  47,  54,  xii.  26,  xiv.  3 ;  Matt.  vii.  22,  23, 
xiii.  41-3,  49,  xvi.  27,  xxv.  31-46).  As  already 
indicated,  this  kind  of  teaching  was  not  new 
among  the  Jews.  We  find  it  obscurely  indi 
cated  in  various  places  in  the  Old  Testament, 
and  quite  clearly  in  the  later  books,  written 
during  the  two  centuries  immediately  preced 
ing  the  birth  of  Christ,  when  the  Jews  had 
begun  to  be  influenced  by  Greek  thought, 
which  on  this  topic  was  loftier  than  their  own 
(Dan.  xii.  i,  2 ;  Wisd.  ii.  23-iii.  8 ;  Book  of 
Enoch  xxxvii.-lxxi. ;  2  Mace.  vii.  n,  xii.  43-5, 
xiv.  15). 
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This  doctrine  of  a  future  state  in  another 
world  did  not  need  any  confirmation  after 
Jesus  Christ  had  given  His  emphatic  sanction 
to  it ;  but  there  is  evidence  enough  that  it 
was  continued  by  His  disciples,  who  assume 
it  as  a  matter  of  course  (i  Thess.  iv.  13-18  ; 
Gal.  vi.  7-10  ;  Phil.  i.  23  ;  etc.),  and  defend  it 
when  it  is  questioned  (i  Cor.  xv.  12-58).  The 
Apocalypse  again  and  again  implies  it ;  and 
from  the  closing  of  the  canon  of  Scripture  to 
the  present  day  the  doctrine  has  been  re 
garded  as  an  article  of  faith  among  Christians. 
"  If  in  this  life  only  we  have  hoped  in  Christ, 
we  are  of  all  men  most  pitiable  "  (i  Cor.  xv. 
19).  Cf.  i  Peter  iii.  18-20,  iv.  20. 

But  there  are  many  persons  with  whom  the 
authority  of  Scripture  has  little  weight.  They 
would  say  that  all  that  has  been  urged  above 
proves  no  more  than  that  before  the  beginning 
of  the  Christian  era  many  persons,  both  Jews 
and  Gentiles,  believed  in  a  future  state  after 
death,  but  that  their  reasons  for  doing  so,  so 
far  as  they  are  known  to  us,  are  not  convincing. 
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Seeing  that  the  great  Teacher  of  Nazareth 
adopted  it,  those  who  became  disciples  of 
course  did  so ;  and  this  proves,  not  that  the 
doctrine  is  true,  but  that  it  is  attractive,  and 
that  in  this,  as  in  other  things,  the  influence  of 
the  greatest  Teacher  which  the  world  has  ever 
seen  has  been  enormous.  A  doctrine  may  be 
very  attractive  even  to  wise  and  good  men 
without  being  true,  and  no  human  teacher, 
however  great,  is  infallible.  People  often  be 
lieve  that  a  thing  is  true  because  they  wish  it 
to  be  true,  and  that  is  probably  the  chief  part 
of  the  explanation  that  so  many  millions  have 
believed  and  continue  to  believe  in  a  survival 
of  existence  after  death. 

This  method  of  weakening  the  reasons  for  a 
belief  in  the  existence  of  a  life  beyond  the 
grave  supplies  us  with  an  argument  in  sup 
port  of  it.  Whence  comes  this  very  widely 
spread  desire  for  a  future  life  ?  It  is  so  widely 
spread  through  all  the  ages  of  which  we  have 
any  record,  and  in  so  many  branches  of  the 
human  race,  whether  savage  or  civilized,  that 
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it  is  sometimes  spoken  of  as  universal.  The' 
evidence  which  is  now  at  our  disposal  shows 
that  it  is  not  absolutely  universal,  for  there 
seem  to  be  some  tribes  in  which  neither  beliei 
in  the  doctrine  nor  a  desire  for  its  truth  can 
be  found  to  exist,  and  there  are  certainly 
individuals  to  whom  the  thought  that  death 
may  be  annihilation  brings  neither  terror  nor 
repugnance.  There  are  probably  many  per 
sons  who,  without  being  influenced  by  dread 
of  retribution  for  misconduct,  would  be  quite 
content  to  lose  consciousness  for  ever  when 
they  pass  out  of  this  world.  Nevertheless,  the 
immense  majority  of  mankind  have  wished  and 
believed,  and  continue  to  wish  and  believe, 
that  death  does  not  put  an  end  to  all  con 
scious  existence ;  and  this  general  belief  is 
shared  even  by  those  whose  lives  are  such  that 
they  would  welcome  any  evidence  that  could 
convince  them  that  there  is  no  possibility  of 
their  being  called  to  account  in  another  world 
for  what  they  have  done  in  this.  We  ask, 
therefore,  whence  comes  this  widely  spread 

15 


CONSOLATION  IN  BEREAVEMENT 

<desire,  and  this  still  more  widely  spread  be 
lief  ?  Such  feelings  and  convictions  may  have 
been  planted  in  us  as  intimations  that  the 
doctrine  is  true.  Or  they  may  have  grown  up 
in  the  hearts  of  men  because  the  accumulated 
experience  of  mankind  showed  them  that  the 
•doctrine  ought  to  be  true,  for  there  are  so  many 
perplexing  facts  in  the  life  in  this  world  which 
admit  of  no  explanation  if  this  world  is  the 
only  one.  The  only  reasonable  solution  of  the 
difficulties  is  that  there  is  another  world,  better 
than  this  one. 

Among  these  difficulties  and  perplexities  the 
one  which  perhaps  comes  home  most  frequently 
and  forcibly  to  people  of  all  classes  is  the  con 
spicuous  unfairness  that  is  manifested  in  the 
working  of  society.  It  is  quite  true  that,  in 
the  main  and  in  the  long  run,  even  in  this 
world,  virtue  is  rewarded  and  vice  is  punished. 
Honesty  is  the  best  policy,  and  a  clean  life 
pays.  But  this  is  true  only  in  the  main  and 
in  the  long  run  ;  and  sometimes  the  run  is  a 
long  one,  and  extends  to  many  genera- 
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tions.  It  is  true  that  virtue  is  its  own  reward  ;, 
but  sometimes  it  is  the  only  reward  that  virtue 
gets.  The  ungodly  is  often  "  in  great  power,, 
flourishing  like  a  green  bay-tree,"  and  this 
continues  during  the  whole  of  his  ungodly  life_ 
In  short,  the  exceptions  to  the  general  rule 
that  virtue  promotes  happiness,  while  vice  pro 
motes  misery,  are  so  numerous  and  so  glaring 
that  they  are  serious  stumblingblocks  to  those 
who  desire  to  believe  that  this  world  is  morally 
governed.  Even  when  virtue  is  rewarded  and 
vice  punished,  the  rewards  and  the  punish 
ments  often  seem  to  be  utterly  inadequate^, 
and  in  many  cases  they  come  so  long  after  the 
good  and  the  bad  conduct  to  which  they  might 
respectively  be  assigned  that  it  is  impossible 
to  be  certain  that  they  have  been  rightly  con 
nected  with  them.  Still  more  common,  per 
haps,  is  the  case  in  which  a  person  who  repents 
of  misconduct  and  attempts  to  make  amends 
suffers  far  more  than  the  hardened  sinner  whe 
never  even  thinks  of  endeavouring  to  make 
reparation.  These  difficulties,  which  might 
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perplex  even  those  who  do  not  believe  in  a 
Providence,  render  such  belief  increasingly 
difficult  to  those  who  have  hitherto  cherished 
such  a  belief,  for  our  experiences  of  these 
apparent  injustices  are  multiplied  as  life  goes 
on.  That  is,  they  would  make  it  difficult,  if 
our  life  in  this  world  were  the  sum  total  of 
our  existence.  But  if  there  is  in  store  for  us 
a  further  existence  in  another  world,  in  which 
the  balance  can  be  trimmed  and  made  per 
fectly  just  and  adequate,  then  these  perplexi 
ties  vanish  and  the  difficulties  are  solved.  The 
Supreme  Governor  of  the  universe,  by  showing 
us  that  even  here  virtue  has  a  tendency  to 
prosper  and  vice  a  tendency  to  fail,  allows  us 
to  see  that  His  rule  is  a  moral  one ;  this  en 
courages  us  to  believe  that  in  another  world, 
in  which  the  obstacles  to  these  tendencies  will 
not  exist,  the  tendencies  will  have  their  proper 
results  in  full :  righteousness  will  be  abund 
antly  rewarded  and  wickedness  adequately 
punished. 

There  is  another  kind  of  difficulty  which 
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often  distresses  thoughtful  people,  viz.,  the 
condition  of  children  born  and  bred  in  the 
slums  of  our  large  cities,  amid  surroundings 
of  almost  ceaseless  iniquity.  Their  daily  and 
nightly  experiences  from  infancy  onwards  are 
an  almost  ceaseless  round  of  wickedness  in 
all  its  forms.  They  are  not  only  familiar  with 
vice  from  the  cradle,  they  are  educated  in  it. 
They  learn  it  as  an  occupation,  an  amusement, 
and  a  trade  ;  and  they  learn  little  else.  They 
are  thus  in  a  worse  case  than  the  heathen, 
who  along  with  much  that  is  debasing  learn 
some  principles  and  practices  that  are  not 
ignoble.  What  a  hopeless  problem  these  slum 
children  present,  if  this  life  is  the  only  one  ! 
They  have  no  chance  of  being  anything  but 
vicious.  But  if  there  is  a  future  state  in  which 
those  who  have  had  no  chance  here  can  have 
a  probation  on  fair  terms,  then  this  problem 
also  is  solved,  and  it  becomes  easy  to  believe 
in  a  just  Governor  of  the  universe. 

If  it  be  said  that  the  doctrine  of  a  future  life 
is  a  mere  hypothesis,  of  the  truth  of  which 
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there  is  no  proof  for  those  who  do  not  accept 
the  binding  authority  of  Scripture,  it  must  also 
be  admitted  that  the  doctrine  of  no  future 
state  is  an  hypothesis,  of  the  truth  of  which 
there  is  no  proof  either  in  or  outside  of  Scrip 
ture.  The  question  is,  which  hypothesis  is  the 
more  probable  ?  It  has  been  already  shown 
that  the  positive  hypothesis  has  the  advantage 
of  being  in  harmony  with  the  longings  and 
convictions  of  the  large  majority  of  mankind, 
including  all  those  who  profess  any  of  the 
most  highly  developed  and  most  elevated  and 
elevating  religions.  To  which  it  may  be  added 
that  those  religions  which  ignore  the  existence 
of  a  future  state  have  little  chance  of  success 
in  competition  with  those  which  teach  it. 
Hence  the  complete  failure  of  the  Sadducee's 
religion  in  the  first  few  centuries  of  the  Chris 
tian  era  and  of  the  Positivist  religion  in  our 
own  times.  This  world-wide  and  age-wide  fact 
seems  to  justify  the  conclusion  that  so  per 
sistent  a  demand  by  the  spirit  of  man  for  a 
particular  doctrine  may  be  regarded  as  a  reve- 
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lation  that  the  doctrine  is  necessary  for  man's 
well-being,  and  is  therefore  true. 

This  strong  position  is  strengthened  (and 
some  investigators  of  the  phenomena  would  say 
is  enormously  strengthened)  by  the  results 
obtained  through  the  labours  of  the  Society 
for  Psychical  Research.  It  may  be  premature 
to  say  that  a  scientific  basis  for  the  belief  in 
a  future  life  has  been  discovered  ;  but  the  well- 
attested  phenomena  which  have  been  collected 
and  classified  point  in  that  direction.  They 
give  no  support  to  the  negative  hypothesis. 

There  is,  however,  another  class  of  psychical 
facts  about  the  reality  and  value  of  which 
only  the  person  who  experiences  them  can 
judge.  No  one  can  prove  either  the  reality  of 
the  facts  or  their  value  to  a  person  who  is  dis 
posed  to  doubt  them  ;  but  for  the  man  himself 
they  are  indisputable  and  decisive.  He  is 
convinced  that  in  his  best  moments  he  is  in 
direct  communion  with  God  ;  and  he  is  confi 
dent  that  this  communion,  which  is  indepen 
dent  of  the  body,  will  be  made  more  rather 
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than  less  possible  by  death.  That  death  will 
put  an  end  to  it  for  ever  is  incredible.  Even 
if  there  were  no  other  ground  than  this  for 
belief  in  a  continued  existence  after  the  death 
and  dissolution  of  the  body,  the  ground  might 
be  regarded  as  substantial.  When  it  is  added 
to  the  considerations  mentioned  above,  the 
position  is  indeed  strong.  Death  may  destroy 
physical  life  and  sensation  ;  but  there  is  no 
proof  that  it  has  power  to  destroy  conscious 
ness  and  reflexion  and  communion  with  God. 
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WHAT  CAN  BE  KNOWN  ABOUT 
THE  OTHER  WORLD  ? 

OUR  position  with  regard  to  this  ques 
tion  is  very  different  from  our  position 
with  regard  to  the  one  which  has  just  been 
discussed.  We  saw  that,  with  regard  to  the 
problem  whether  there  is  any  other  world 
beyond  the  grave,  those  who  accept  the 
authority  of  Scripture  find  there  a  complete 
and  decisive  answer.  Somewhat  scantily,  and 
often  obscurely,  the  Old  Testament  reveals  to 
us  that  there  is  a  future  life  in  which  men  are 
rewarded  or  punished  for  what  they  have  done 
in  this  life  :  those  who  are  called  "  the  dead  " 
are  still  alive.  In  the  New  Testament  this 
doctrine  is  taught  with  absolute  sureness  and 
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clearness,  and  it  has  the  emphatic  and  su 
preme  authority  of  Christ  Himself.  We  saw 
also  that  even  for  those  who  do  not  regard 
the  witness  of  Scripture  as  final,  or  the  teach 
ing  of  Christ  as  more  authoritative  than  that 
of  the  noblest  of  human  teachers,  there  exist 
reasons  which  render  the  hypothesis  that  life 
and  consciousness  are  continued  after  death 
more  probable — and  indeed  we  may  say  much 
more  probable — than  the  contrary  hypothesis. 
But  in  discussing  the  question  before  us  we 
have  no  such  advantages.  Even  with  the 
help  of  Scripture  we  cannot  learn  very  much 
that  can  be  regarded  as  certain  respecting  the 
other  world ;  and  apart  from  Scripture  our 
estimates  of  what  is  possible  and  probable  are 
for  the  most  part  less  trustworthy  than  in  the 
other  case.  Hence  the  frequent  designation 
of  all  that  lies  beyond  the  veil  of  death  as 
"  the  unknown."  It  would  seem  as  if,  in  this 
intensely  interesting  subject,  with  regard  to 
which  all  conditions  of  men  in  all  ages  have 
exhibited  a  deep  craving  for  information,  only 
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the  very  minimum  of  information  has  been 
granted  to  us.  We  have  had  revealed  to  us 
just  enough  to  enable  us  to  shape  our  lives 
with  propriety,  and  nothing  more.  Nothing 
has  been  revealed  with  a  view  to  gratifying 
what  is  a  natural,  and  almost  an  inevitable, 
curiosity.  We  have  been  clearly  told  that 
there  is  a  future  life,  and  that  our  condition  in 
it  depends  upon  our  behaviour  in  this  life  ;  and 
it  is  intimated  that  the  rewards  for  loyal  ser 
vice,  and  the  penalties  for  wilful  disobedience* 
are  alike  beyond  our  comprehension.  Over 
and  above  this  all  is  uncertain  and  obscure, 
and  we  may  reverently  believe  that  a  clear 
and  decisive  revelation  of  answers  to  the 
numerous  questions  which  have  been  raised 
respecting  the  condition  of  those  who  have 
passed  out  of  this  world  by  death  would  do  us 
no  good,  and  in  some  cases  might  do  us  harm. 
The  cause  of  this  obscurity  and  uncertainty 
is  not  that  Scripture  is  almost  silent  on  the 
subject ;  the  passages  which  bear  on  it  are 
fairly  numerous,  and  not  a  few  of  themjare 
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utterances  attributed  to  our  Lord.  We  may 
find  a  group  of  passages  which  seem  to  teach 
one  doctrine  fairly  clearly,  and  yet  we  dare  not 
adopt  this  as  correct,  because  another  group  of 
passages  seems  to  teach  something  quite  differ 
ent.  For  instance  i  Corinthians  xv.  28, 
Romans  xiv.  n,  Philippians  ii.  10,  n,  Reve 
lation  v.  13,  seem  to  teach  the  ultimate 
triumph  of  good  over  evil  and  the  final  sal 
vation  of  all.  On  the  other  hand,  Matthew 
iii.  10,  12,  xiii.  30,  40-42,  49,  50,  John  xv.  6, 
Hebrews  vi.  8,  Revelation  xix.  20,  xxi.  8,  seem 
to  imply  the  final  destruction  of  the  wicked  ; 
evil  is  to  be  abolished,  not  by  being  con 
verted,  but  by  being  annihilated.  Yet  again 
there  are  passages  which  have  been  supposed 
to  imply  that  the  fate  of  the  wicked  will  be 
endless  torment ;  Mark  ix.  43,  48,  Matthew  iii. 
12,  xiii.  42,  xviii.  8,  xxv.  41,  Luke  iii.  17, 
Revelation  xiv.  n,  xix.  3,  xx.  10.  One  of  the 
causes  of  this  apparent  inconsistency  is  that 
hardly  anywhere  have  we  our  Lord's  exact 
words.  Although  He  sometimes  spoke  Greek 
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(as  probably  with  the  Syro-phenician  woman 
and  almost  certainly  with  Pilate),  yet  He  habi 
tually  spoke  Aramaic,  of  which  we  have  only 
a  more  or  less  accurate  translation.  Even 
where  the  translation  is  accurate  the  original 
Aramaic  may  have  become  blurred  in  trans 
mission  before  it  was  translated.  In  every  one 
of  the  few  cases  in  which  St.  Mark  endeavours 
to  give  us  the  Aramaic  original  there  is  diffi 
culty  in  believing  that  it  is  exactly  what  was 
said.  Moreover,  a  study  of  our  Lord's  words, 
when  the  four  Gospels  are  placed  in  parallel 
columns,  shows  that  the  Evangelists  allowed 
themselves  considerable  freedom  in  reporting 
them.  Sometimes  they  give  us  their  own  in 
terpretation  or  expansion  of  what  was  said 
rather  than  the  words  that  were  actually 
spoken.  This  is  specially  true  of  the  First  and 
Fourth  Evangelists.  And  there  can  be  little 
doubt  that  there  has  been  a  certain  amount 
of  confusion  between  the  Destruction  of  Jeru 
salem  and  the  Day  of  Judgment,  words  which 
were  said  with  regard  to  the  one  being  trans- 
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ferred  to,  or  being  mixed  up  with,  what  was 
said  with  regard  to  the  other.  All  this  shows, 
not  that  we  have  lost  the  substance  of  Christ's 
teaching,  but  that  we  must  be  cautious  in  in 
terpreting  and  drawing  inferences  from  the 
language  in  which  it  has  come  down  to  us. 
The  substantial  harmony  between  the  four 
reports,  and  their  agreement  in  tone,  and 
sometimes  even  in  wording,  with  what  we  have 
in  Acts,  hi  the  Epistles,  and  in  the  Apoca 
lypse,  is  sufficient  guarantee  for  the  general 
truthfulness  of  the  record  of  our  Lord's  lan 
guage.  Moreover,  there  is  a  great  deal  of  it 
that  is  quite  beyond  the  Evangelists'  powers 
of  invention.  A  perusal  of  a  few  chapters  of 
the  Apocryphal  Gospels  will  convince  us  of 
that.  There  we  see  the  kind  of  things  which 
•early  Christians,  even  with  the  canonical  Gos 
pels  to  copy  from,  imagined,  when  they  tried 
to  invent  what  Christ  might  have  said  and  done 
on  occasions  which  have  not  been  recorded  in 
the  canonical  Gospels. 

There  is  another  reason  for  caution.     Any 
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teacher  who  tries  to  instruct  others  respecting 
the  unseen  world  must  use  terms  expressive 
of  human  experience  in  this  world,  because  a 
report  of  human  experience  in  the  other  is 
lacking.  He  must  speak  as  if  men  and  women 
there  are  very  much  as  they  are  here,  viz., 
under  the  conditions  of  space  and  time,  and 
with  bodies  similar  to  those  which  they  had  in 
this  life.  Christ  Himself  was  under  this  neces 
sity.  We  see  this  plainly  enough  in  the 
Parable  of  the  Rich  Man  and  Lazarus.  Con 
sequently  a  great  deal  of  the  language  used  is 
symbolical  and  must  not  be  understood  liter 
ally.  Even  that  which  might  possibly  be 
literal  need  not  be  such  ;  and  we  may  fall  into 
grievous  error  by  making  a  literal  interpretation 
and  then  proceeding  to  argue  from  it. 

When  we  pass  from  the  teaching  of  our 
Lord  to  that  of  St.  Paul  respecting  the  other 
world  we  are  not  free  from  all  these  causes  of 
uncertainty.  It  is  true  that  we  have  (with 
the  exception  of  a  few  doubtful  readings)  the 
exact  words  which  he  dictated,  or  (on  rare 

29 


CONSOLATION  IN  BEREAVEMENT 

occasions)  wrote  with  his  own  hand.  Never 
theless,  so  far  as  language  goes,  his  teaching  is 
not  always  harmonious.  One  general  charac 
teristic  of  his  theology  is  its  want  of  system. 
Each  time  that  he  treats  of  a  topic  he  tries  to 
make  his  meaning  clear  to  those  whom  he  is 
then  addressing,  and  he  does  not  seem  to  care 
whether  the  language  which  he  uses  then 
agrees  with  what  he  has  said  in  some  pre 
vious  letter.  Possibly  he  did  not  always  re 
member  the  exact  words  which  he  had  used 
before  ;  certainly  he  was  not  afraid  of  saying 
now  what  was  verbally  inconsistent  with  what 
he  had  said  before.  This  is  specially  true  of 
his  language  respecting  the  Last  Things. 
Sometimes  he  speaks  quite  distinctly  of  a 
Judgment  (2  Cor.  v.  10) ;  sometimes  there  does 
not  seem  to  be  room  for  one  (i  Thess.  iv.  16, 
17).  Sometimes  God  is  the  Judge  (Rom.  xiv. 
10),  sometimes  Christ  (i  Cor.  iv.  4  ;  2  Cor.  v. 
10).  In  i  Corinthians  xv.  the  spiritual  body, 
suitable  to  existence  in  eternal  life,  seems  to 
be  given  at  the  resurrection  :  in  2  Corinthians 
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v.  it  seems  to  be  given  at  death.  The  How  of 
the  future  life  he  does  not  attempt  to  define. 
The  spiritual  body  will  be  our  body,  how 
ever  much  it  may  differ  from  the  material  body 
which  dies  and  is  dissolved  ;  personal  identity 
will  not  be  broken.  And  union  with  Christ 
will  not  be  broken ;  death  has  no  power  to 
destroy  that.  He  says  very  little  about  the 
future  condition  of  the  wicked,  whom  he  calls- 
"  those  who  are  perishing  "  (i  Cor.  i.  18 ;  2 
Cor.  ii.  15,  iv.  3 ;  2  Thess.  ii.  10),  which 
perhaps  means  eternal  loss  rather  than  abso 
lute  destruction. 

These  surprising  differences  in  Scriptural 
language  respecting  a  future  state,  which  some 
times  seem  to  amount  to  real  inconsistency, 
prepare  us  for  a  considerable  variety  of  opin 
ions  respecting  this  difficult  subject,  according 
as  one  or  other  of  the  Scriptural  expressions 
be  adopted  as  giving  the  correct  view.  But, 
in  fact,  the  opinions,  in  their  variety,  go  be 
yond  that  which  is  found  in  Scripture,  and  of 
some  of  them  one  could  hardly  say  more  than 
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that  they  are  not  expressly  contradicted  by 
anything  in  the  Bible,  and  that  they  must 
stand  or  fall  by  their  own  intrinsic  probability. 
Among  the  points  which  are  in  dispute  are 
these,  (i)  Is  there  an  intermediate  state  or 
not  ? — a  question  which  is  closely  connected 
with  the  question  whether  there  is  to  be  a 
general  Resurrection  and  a  general  Judgment 
or  not.  Here  we  have  a  triplet  of  questions 
of  serious  moment,  and  hi  each  case  one  of  the 
alternatives  must  be  false.  Many  persons  sup 
pose  that  each  soul  is  judged  at  death,  and 
then  receives  the  spiritual  body  in  which  its 
existence  is  continued.  (2)  If  there  is  an  in 
termediate  state  between  death  and  the  final 
Judgment,  are  those  who  are  in  this  condition 
conscious  or  unconscious  ?  To  suppose  that 
they  are  unconscious  is  practically  much  the 
same  as  supposing  that  there  is  no  intermediate 
state.  (3)  Assuming  that  they  are  conscious, 
is  a  change  in  their  condition  possible  ?  Do 
the  good  improve  in  goodness,  and  do  the  bad 
have  another  opportunity  of  reformation  ?  Or 
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do  both  remain  in  the  condition  in  which  they 
were  when  death  took  place  ?  If  the  latter 
is  correct,  the  value  of  the  intermediate  state 
does  not  seem  to  be  great.  (4)  If  a  second 
probation  is  allowed  to  the  bad;  will  it  be 
granted  to  all  of  them,  and  be  continued  until 
all  are  saved  ?  Or  will  it  be  confined  to  those 
who  have  never  had  a  fair  opportunity  in  this 
life  of  knowing  and  doing  God's  will  ?  (5) 
Assuming  that  the  punishment  of  the  bad  does 
not  merely  consist  in  their  having  no  share  in 
the  life  to  come,  in  what  does  it  consist  ?  Are 
they  subjected  to  torture  similar  to  that  of 
being*  burned  alive  in  this  world,  and  is  this 
torture  endless  ? — an  atrocious  view  which  has 
been  prevalent  for  centuries  and  perhaps  is 
not  yet  extinct.  Or  does  it  consist  in  mental 
suffering,  which  ends,  when  it  has  done  its 
work,  either  through  the  annihilation  or  the 
conversion  of  the  sinful  soul  ?  Or  again,  does 
it  consist  in  loss  rather  than  in  suffering,  and 
in  a  loss  for  which  there  may  be  no  remedy  ? 
It  will  be  observed  that  the  alternatives 
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grouped  under  these  five  heads  admit  of 
being  united  in  different  combinations,  so  that 
the  sum  total  of  possible  opinions  is  very 
large  indeed. 

It  does  not  lie  within  the  purpose  of  this 
paper  to  discuss  these  various  combinations,  or 
even  all  the  different  elements  which  are 
capable  of  combination.  That  would  require 
a  lengthy  treatise.  But  a  few  remarks  are 
necessary  about  one  or  two  of  them.  Re 
membering  how  much  of  the  language  of 
Scripture  is  metaphorical  and  symbolical,  it 
may  be  asserted  that  nowhere  in  the  Bible  is 
it  stated  that  the  punishment  of  the  wicked 
will  consist  in  endless  suffering,  and  perhaps 
it  is  nowhere  said  that  it  will  be  endless.  It  is 
said  that  there  will  be  "  eternal  punishment  " 
(/eoXacrt?  cu'awto?),  but  the  /coXao-t?  may  be 
some  kind  of  deprivation,  and  alvvios  does  not 
necessarily  mean  "  everlasting."  This  impor 
tant  epithet  is  never  attached  in  Scripture  to 
any  word  which  necessarily  implies  suffering, 
<GUch  as  /Sao-avo?,  /C07T09,  \V7rr),  68vwr],  or 
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Nor  does  it  occur  with  terms  which  denote  the 
expression  of  suffering,  such  as  /eXaufyio?, 
6Svp/j,6$,  or  Sd/cpva.  "  The  weeping  and 
gnashing  of  teeth  "  is  never  said  to  be  alavio?, 
and  Christ  is  never  represented  as  saying  any 
thing  as  to  the  duration  of  the  pains  with 
which  rebellious  servants  are  punished.  Even 
"  till  thou  have  paid  the  last  farthing  "  leaves 
it  open  to  us  to  hope  that  the  payment  can 
be  made  in  the  prison,  or  that  the  prisoner 
will  be  freed  by  death.  It  is  one  of  the  gains 
of  the  Revised  Version  that  <ua>z/to?  is  not  trans 
lated  "  everlasting  "  but  "  eternal,"  and  all  that 
we  know  of  "  eternity  "  is  that  it  is  not  time 
and  cannot  be  measured  by  clocks  and  calendars. 
The  large  majority  of  Christians  think  that 
they  are  bound  to  believe  in  "  the  heathen 
guess  of  the  immortality  of  the  soul "  (West- 
cott,  Gospel  of  Life,  p.  55),  a  doctrine  which 
is  nowhere  taught  in  Scripture.  The  soul  can 
win  immortality,  but  it  does  not  naturally 
possess  it.  On  the  contrary  we  are  told  that 
it  can  "  die,"  "  be  destroyed,"  "  perish." 
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Of  course,  if  the  soul  is  by  nature  immortal, 
much  support  is  given  to  the  hypothesis  of 
unending  misery,  which  seems  to  be  the  inevi 
table  fate  of  a  soul  which  cannot  die  and  has 
failed  to  win  eternal  bliss.  But  we  owe  this 
superstition  to  interpreters  of  Scripture  who  on 
this  point  paid  more  attention  to  the  specula 
tions  of  Greek  philosophers  than  to  the  sayings 
and  silences  of  the  sacred  writers.  If  all  souls 
are  immortal,  the  only  alternative  to  endless 
suffering  is  that  all  will  at  last  be  saved,  and 
(as  Origen  said)  this  logically  includes  Satan. 
If  souls  are  not  by  nature  immortal,  anni 
hilation  is  a  possible  alternative,  either  at  the 
time  of  physical  death,  or  after  adequate  pun 
ishment  for  sins  committed  in  this  life  has  been 
inflicted  in  the  other  world. 

The  common  belief  that  we  are  taught  in 
the  Bible  that  the  human  soul  is  by  nature 
immortal  is  one  of  many  traditional  misinter 
pretations  of  Scriptural  language — perhaps  we 
may  say  one  of  the  strangest,  for  the  passages 
which  state  or  imply  the  contrary  are  so 
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numerous  and  so  varied  in  wording.  The  alter 
natives  which  are  again  and  again  put  before 
us,  in  order  to  help  us  to  shape  our  lives  aright, 
are  not  life  in  happiness  and  life  in  misery,  but 
life  and  death.  We  are  told  that  "  God  gave 
his  only  begotten  Son,  that  whosoever  be- 
lieveth  on  him  should  not  perish,  but  have 
eternal  life  "  (John  Hi.  16).  Christ  says  of  His 
sheep,  "  I  give  unto  them  eternal  life,  and 
they  shall  never  perish  "  (John  x.  28).  He  is 
"  the  bread  which  came  down  out  of  heaven, 
that  a  man  may  eat  thereof  and  not  die  "  (John 
vi.  50,  51).  "  The  wages  of  sin  is  death  ;  but 
the  free  gift  of  God  is  eternal  life  "  (Rom.  vi. 
23).  "  We  have  passed  out  of  death  into  life 
...  he  that  loveth  not  abideth  in  death " 
(i  John  iii.  14).  It  is  possible  for  one  to  save 
the  soul  of  another  from  death  (James  v.  20). 
There  is  "  a  sin  unto  death  "  and  "a  sin  not 
unto  death  "  (i  John  v.  16).  There  is  a  Judge 
''  who  is  able  to  save  and  to  destroy  "  (James 
iv.  12). 

Perhaps  human  vanity  has  had  something  to 
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do  with  the  fact  that  the  Platonic  doctrine  of 
the  natural  immortality  of  the  soul  has  for 
centuries  been  regarded  by  so  many  Christians 
as  almost  axiomatic.  The  doctrine  seems  to 
add  enormously  to  the  dignity  of  man.  But, 
as  has  been  pointed  out  already,  those  who  hold 
the  doctrine  have  to  face  a  serious  dilemma.  If 
impenitent  sinners  pass  after  death  into  an 
eternity  of  sin  and  suffering,  then  sin  is  eternal. 
The  only  alternative  to  this  is  that  all  immortal 
beings  will  eventually,  by  the  grace  of  God,  be 
rescued  from  sin  and  receive  eternal  life. 

Let  us  not  forget  that  "  eternity  "  is  really 
a  negative  term  ;  it  expresses  the  "  absence  of 
time,"  and  what  the  absence  of  time  may  be 
is  beyond  our  comprehension.  It  is  therefore 
quite  possible  that  to  ask  whether  eternal  pun 
ishment  is  everlasting  is  as  meaningless  as  to 
ask  whether  it  is  coloured. 

For  all  these  reasons  it  seems  to  be  wise  not 
to  go  beyond  the  plain  statement  suggested 
above,  that  there  is  a  future  state  in  which 
the  reward  of  righteousness  and  the  punish- 
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ment  of  unrighteousness  are  alike  immense, 
quite  beyond  our  understanding.  Also,  that 
when  we  endeavour  to  go  beyond  this  simple 
affirmation  we  have  need  to  be  very  cautious  as 
to  what  we  affirm,  and  very  diffident  in  affirm 
ing  it — still  more  cautious  and  diffident, 
perhaps,  about  what  we  deny.  We  know 
very  little  about  what  is  impossible  in  the 
other  world.  It  is  God's  world,  and  therefore 
justice  and  love  prevail  there.  This  consider 
ation  suggests  possibilities  respecting  relations 
which  may  exist  between  the  inmates  of  this 
world  and  the  inmates  of  the  other.  Both 
worlds  are  His,  and  the  inmates  of  both  are 
His  creatures,  creatures  for  whom  His  Son  be 
came  man,  died,  and  rose  again ;  and,  in  the 
case  of  Christians,  the  inmates  of  both  worlds 
are^members  of  Christ.  These  possibilities  will 
be  considered  in  the  next  paper ;  not  with  a 
view  to  arriving  at  any  dogmatic  conclusion 
respecting  them,  for  which  the  evidence  that 
is  available  does  not  supply  sufficient  mate 
rial  ;  but  in  the  hope  of  showing  that  the 
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probabilities  are  distinctly  on  one  side  rather 
than  on  the  other,  and  of  inducing  some  of 
those  who  refuse  to  admit  the  probabilities  to 
abstain  from  attempting  to  limit  freedom  of 
belief  and  action  for  those  who  do  admit 
them. 
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IV 

CAN  THOSE  WHO  ARE  IN  ONE 
WORLD  INFLUENCE  THOSE 
WHO  ARE  IN  THE  OTHER  ? 

WE  now  come  to  the  question  to  which 
the  previous  questions  have  led  us. 
In  what  relation  do  the  inmates  of  the  two 
worlds  stand  to  one  another  ?  Can  the  in 
mates  of  this  world  be  of  any  service  to  those 
who  are  now  in  the  other,  and  especially  to 
those  whom  they  have  known  and  loved  ? 
And  is  it  possible  that  those  who  have  gone 
before  can  render  any  service  to  those  who 
remain  here  ?  It  is  very  widely  believed  that, 
whether  or  no  those  whom  we  call  the  dead 
know  anything  about  us  and  desire  to  help  us, 
we  certainly  know  nothing  about  them,  and 
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to  suppose  that  we  can  do  anything  to  help 
them  is  presumptuous  folly,  or  at  least  idle 
superstition. 

It  is  conceivable  that  they  may  be  able  to 
help  us  in  more  ways  than  one.  They  may  be 
able  to  watch  over  us  as  guardian  spirits, 
warding  off  temptations  and  other  dangers, 
suggesting  holy  and  wise  thoughts,  etc. ;  and 
this  idea  is  sometimes  cherished  by  bereaved 
persons  and  encouraged  by  poets  and  painters. 
The  spirit  of  a  dead  mother  is  thought  of  as 
still  watching  over  her  surviving  children.  All 
this  is  credible.  But  we  can  most  readily 
believe  that  the  way  in  which  the  inmates  of 
the  other  world  always  do  us  service  is  by 
praying  for  us.  They  prayed  for  us  while 
they  were  with  us,  and  we  are  confident  that 
they  wish  to  pray  for  us  still.  It  is  unreason 
able  to  suppose  that  God  would  forbid  them 
to  gratify  such  a  wish.  He  listened  to  them 
when,  in  obedience  to  His  commands  and 
walking  by  faith,  they  prayed  for  their 
brethren  in  this  world.  It  is  not  likely  that 
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He  would  prohibit  what  He  had  commanded 
because,  though  our  need  of  intercession  for  us 
remains  as  great  as  ever  it  was,  the  inter 
cessors  are  now  more  fully  in  His  Presence. 
Are  the  spirits  of  the  just  to  take  no  part  in 
the  intercessions  which  are  continually  offered 
for  us  by  the  Divine  Advocates,  the  Son  (i 
John  ii.  i)  and  the  Spirit  (John  xiv.  16 ;  Rom. 
viii.  26)  ?  "In  the  ancient  Church  it  was  a 
widespread  opinion,  if  not  an  article  of  faith, 
that  the  dead  in  Christ  pray  for  the  living. 
.  .  .  No  belief  which  was  not  actually  an 
article  of  faith  was  more  general  or  more 
deeply  cherished  in  ancient  Christendom " 
(Swete,  The  Holy  Catholic  Church,  pp.  221, 
222). 

There  are  probably  not  many  Christians 
who  would  care  to  dispute  the  reasonableness 
of  this  belief.  Nearly  all  religious  persons 
would  be  willing  to  admit  the  possibility  that 
our  fellow  Christians  in  the  other  world  en 
deavour  to  assist  us  with  their  prayers  for  us, 
and  that  God  hears  such  prayers.  They  would 

43 


CONSOLATION  IN  BEREAVEMENT 

regard  this  as  highly  probable.  It  is  the  com 
plement  of  this  highly  probable  hypothesis  that 
is  regarded  with  suspicion,  and  in  many  cases 
with  vehement  hostility.  That  God  allows 
the  dead  to  pray  for  us,  and  listens  to  their 
prayers,  is  credible  enough.  But  that  He 
allows  us  to  pray  for  them,  and  will  listen  to 
us  if  we  do — that  is  incredible  ;  and  to  prac 
tise  such  intercession  is  rank  superstition  and 
a  foolish  waste  of  time.  It  is  probable  that  in 
a  large  number  of  minds  there  lurks  the  con 
viction  that  the  practice  of  praying  for  the 
dead  is  Romish  and  therefore  wrong.  But 
it  will  hardly  be  maintained  that  all  things 
which  members  of  the  Roman  Church  believe 
and  do  are  wrong.  Respecting  nine-tenths  of 
Christian  belief  and  practice  we  and  they  are 
agreed.  Let  us  look  at  the  matter  from  other 
points  of  view.  Let  us  look  at  it  as  a  matter 
of  common  sense.  One  thing,  and  perhaps 
only  one  thing,  is  absolutely  certain  with  re 
gard  to  this  question.  Praying  for  the  dead 
can  do  them  no  harm.  Another  is  so  emin- 
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ently  probable  in  itself,  and  has  been  so  often 
proved  true  by  those  who  have  tried  it,  that  it 
may  be  regarded  as  certain.  Praying  for  the 
dead  does  good  to  the  person  who  prays.  Such 
a  person  is  doing  what  he  believes  to  be  in 
accordance  with  God's  will,  he  is  praying  for 
spiritual  blessings  to  be  bestowed  on  other 
souls,  and  he  knows  of  nothing  which  requires 
him  to  believe  that  it  is  in  accordance  with 
God's  will  that  such  prayers  are  to  be  restricted 
to  the  souls  of  those  who  are  still  alive  in  this 
world.  This  would  imply  an  enormous  limita 
tion  ;  for  the  souls  of  the  living  are  only  a 
small  fragment  of  those  whom  God  has  created 
and  in  other  ways  made  His  own.  Nothing 
short  of  express  prohibition  would  seem  to 
justify  such  a  limitation.  Even  if  it  could  be 
made  probable  that  such  prayers  can  do  no 
good  to  those  who  are  prayed  for,  we  may 
believe  that  they  bring  a  blessing  on  those 
who  offer  them  in  good  faith,  just  as  we  be 
lieve  that  the  little  child  is  blessed  who,  in  all 
simplicity,  prays  that  its  penny  may  be  turned 
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into  a  pound,  that  mother  may  be  able  to  pay 
the  rent  (Luke  x.  5,  6 ;    Ps.  xxxv.  13). 

Talk  not  of  wasted   affection,  affection   never   was 

wasted  ; 
If  it  enrich   not   the   heart   of  another,  its   waters 

returning 
Back  to  their  springs,  like  the  rain,  shall   fill  them 

full  of  refreshment. 

(Longfellow,  Evangeline,  ii.  i.) 

And  it  cannot  be  made  probable  that  such 
prayers  do  no  good  to  those  who  are  prayed 
for.  Those  whom  we  call  the  dead  are  still 
alive  (Mark  xii.  26,  27,  and  parallels ;  Luke 
xxiii.  43 ;  Rev.  vi.  9,  10,  xx.  4).  In  this  world, 
life  means  growth ;  whatever  lives  grows.  An 
organism  which  ceases  to  grow,  which  ceases  to 
replace  by  growth  what  has  been  lost  by  waste, 
is  already  on  the  road  to  dissolution,  and 
death  is  only  a  question  of  time.  We  have 
no  reason  to  suppose  that  it  is  otherwise  in 
the  other  world.  Souls  which  are  alive  are 
capable  of  growth,  and  are  progressing  towards 
the  ineffable  ideal  set  before  them  by  Christ  : 
'  Ye  shall  be  perfect,  as  your  heavenly  Father 
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is  perfect  "  (Matt.  v.  48).  The  ideal  is  un 
attainable,  but  there  is  all  eternity  in  which  to 
be  getting  nearer  to  it.  Is  it  reasonable  to 
believe  that  our  prayers  can  help  the  spiritual 
progress  of  souls  that  are  with  us  in  this 
world,  and  yet  can  give  no  help  to  those  that 
have  passed  into  the  other  ?  It  would  seem, 
therefore,  that  from  the  point  of  view  of 
common  sense  those  who  pray  for  the  departed 
have  a  good  deal  in  their  favour.  Even 
without  the  few  references  to  Scripture  which 
have  been  inserted  by  way  of  confirmation,  the 
case  is  a  strong  one. 

Now  let  us  look  more  closely  at  the  evi 
dence  of  Scripture.  It  is  often  urged  that 
nowhere  in  the  Bible  are  we  told  to  pray  for  the 
dead.  But  there  are  other  things  which  we 
regard  as  duties  which  are  not  mentioned  in 
the  Bible.  The  really  relevant  fact  is  that 
nowhere  in  Scripture  are  we  forbidden  to  pray 
for  the  dead.  We  are  told  to  pray  for  one 
another,  and  there  is  no  hint  that  our  inter 
cessions  are  to  be  confined  to  the  living, 
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This  total  absence  of  prohibition  is  all  the 
more  remarkable  because  it  is  certain  that 
more  than  a  century  before  the  Birth  of  Christ 
— perhaps  much  more  than  a  century — Jews 
had  begun  to  pray  for  the  dead.  This  is 
plainly  stated  in  2  Maccabees  xii.  39-47,  a  book 
about  which  English  people  are  sadly  ignorant, 
owing  to  the  unfortunate  fact  that  the  ma 
jority  of  English  Bibles  do  not  contain  the 
Apocrypha,  although  these  Books  are  indis 
pensable  for  showing  the  trend  of  Jewish 
thought  between  the  latest  records  in  the  Old 
Testament  and  the  earliest  in  the  New.  From 
the  Gospels  we  know  that  Christ  severely  con 
demned  a  number  of  beliefs  and  practices 
which  had  grown  up  among  the  Jews  ;  but 
He  nowhere  condemns  praying  for  the  dead. 
It  is  difficult  to  suppose  that  He  was  ignorant 
of  this  practice,  or  that  He  would  have  been 
silent  about  it,  if  it  is  a  mischievous  super 
stition.  The  New  Testament  writers  are 
equally  silent  about  it,  which  is  all  the  more 
remarkable  when  we  remember  how  fierce  at 
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one  time  was  the  antagonism  between  Jews 
and  Christians.  St.  Paul  often  taught  in  the 
synagogues,  and  it  is  unlikely  that  he  knew 
nothing  about  such  prayers.  It  is  said  that  in 
Jewish  liturgies  prayers  for  the  dead  may  be 
"  at  least  as  old  as  the  time  of  our  Lord  " 
(G.  Rawlinson;  cf.  Farrar,  Eternal  Hope,  p, 
216).  St.  James,  who  for  so  many  years  was 
President  of  the  Church  at  Jerusalem,  can 
hardly  have  been  ignorant  of  the  fact  that 
some  Jews  prayed  for  the  dead.  Yet,  when 
he  directs  that  the  elders  of  the  Church  are  to 
visit  the  sick  and  pray  for  them,  he  does  not 
add  any  caution  about  ceasing  to  offer  inter 
cessions  if  the  sick  person  should  die  (James 
v.  14-16).  St.  John,  who  is  also  likely  to  have 
known  of  this  practice,  does  say  that  there 
may  be  a  person  for  whom  it  might  be  hope 
less  to  pray ;  but  this  is  not  a  dead  person, 
but  one  who  is  so  hardened  against  grace  by  a 
long  course  of  deliberate  rebellion  that  now  he 
is  incapable  of  receiving  grace.  Even  in  such 
a  case  St.  John  does  not  forbid  intercession  ; 
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he  says  that  he  cannot  advise  it  (i  John  v.  16). 
Thus,  just  in  those  places  in  which  prohibition 
of  prayers  for  the  dead  might  not  unnaturally 
have  occurred,  we  do  not  find  anything  of  the 
kind.  Let  it  be  assumed  (what  is  not  very 
probable)  that  none  of  these  Jewish  Christian 
writers  were  aware  that  some  Jews  prayed  for 
the  dead,  still  the  fact  remains  that,  when  they 
write  about  prayers  and  intercessions,  they 
never  hint  that  these  are  to  be  restricted  to 
the  living.  The  still  more  important  fact  re 
mains  that  Christ,  who  often  denounces  Jew 
ish  superstitions,  nowhere  includes  praying  for 
the  dead  among  them.  The  argument  from 
silence,  which  always  has  to  be  used  with 
caution,  is  in  this  case  of  very  real  force. 

The  irrelevant  argument  that  nowhere  in 
Scripture  are  we  told  to  pray  for  the  dead  is 
sometimes  coupled  with  the  equally  irrelevant 
statement  that  nowhere  in  Scripture  do  we 
find  an  instance  of  praying  for  the  dead.  It 
is  not  certain  that  this  statement  is  correct. 
There  is  a  possible  instance  in  the  Old  Testa- 
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ment,  and  a  rather  probable  one  in  the  New. 
In  Psalm  cxxxii.  i,  we  have  the  prayer,  "  Lord, 
remember  David  in  all  his  trouble,"  or,  ac 
cording  to  a  better  rendering,  "  Lord,  remem 
ber  for  David  all  his  anxious  care,"  viz.,  all 
the  anxiety  and  care  which  he  suffered  on 
Jehovah's  behalf,  especially  in  providing  a 
sanctuary  for  Him  in  Jerusalem  and  in  prepar 
ing  for  the  erection  of  the  Temple ;  "  Now, 
behold,  in  my  affliction,  I  have  prepared  for 
the  house  of  the  Lord  "  (i  Chron.  xxii.  14). 
This  prayer  might  be  understood  as  asking 
God  to  bestow  on  David,  who  was  dead  long 
before  this  Psalm  was  written,  blessings  in  re 
turn  for  what  David  had  done  for  God  during 
his  lifetime.  More  probably  it  asks  God  to 
fulfil  the  promises  made  to  David  by  blessing 
Israel  with  benefits.  For  the  promises  see  2 
Samuel  vii.  8-16 ;  i  Chronicles  xvii.  23-27. 
In  thus  being  open  to  two  interpretations  this 
prayer  is  like  the  petition  in  the  Litany, 
"  Remember  not,  Lord,  our  offences,  nor  the 
offences  of  our  forefathers,"  which  may  mean 
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either,  "  Requite  neither  our  offences  on  us, 
nor  the  offences  of  our  forefathers  on  them," 
in  which  case  we  have  a  prayer  for  the  dead, 
or,  "  Requite  neither  our  own  offences  nor  those 
of  our  forefathers  on  us,"  in  which  case  we 
have  no  such  prayer.  Possibly,  as  in  other 
places  in  the  Prayer  Book,  the  framers  made 
the  ambiguity  deliberately,  so  that  those  who 
used  the  words  might  include  the  dead  or  not, 
according  to  their  beliefs. 

In  2  Timothy  i.  15-18,  we  have  a  twofold 
doubt,  first  as  to  whether  Onesiphorus  was 
dead  when  St.  Paul  wrote,  and  secondly  as  to 
whether  "  The  Lord  grant  unto  him  to  find 
mercy  of  the  Lord  in  that  day  "  ought  to  be 
regarded  as  a  prayer,  or  as  only  a  pious  wish 
or  expression  of  hope.  Roman  commentators 
and  some  Protestants  answer  both  questions 
in  the  affirmative ;  most  Protestants  answer 
both  in  the  negative.  But  if  either  question 
is  negatived,  there  is  here  no  instance  of  pray 
ing  for  the  dead. 

On  the  whole  it  seems  to  be  probable  that 
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Onesiphorus  was  dead.  The  reasons  for  be 
lieving  this  are  rather  strong.  St.  Paul  speaks 
of  "  the  house  of  Onesiphorus  "  in  connexion 
with  the  present,  and  of  Onesiphorus  himself 
only  in  connexion  with  the  past.  In  the  final 
salutations  it  is  again  "  the  house  of  Onesi 
phorus  "  and  not  himself  that  is  saluted  (iv. 
19)  :  in  all  the  other  cases  it  is  the  individual 
who  is  saluted.  Again,  the  Apostle  confines 
his  desire  for  the  reward  of  Onesiphorus'  de 
votion  to  the  day  of  judgment ;  he  does  not 
pray  that  he  may  be  rewarded  in  this  life, 
as  the  Elder  prays  for  Gaius  (3  John  2).  All 
this  is  natural,  if  Onesiphorus  is  dead  ;  it  is 
strange,  if  he  is  still  alive.  And  it  seems  to 
be  a  little  like  splitting  hairs  to  contend  that 
"  May  the  Lord  grant  unto  him "  is  not  a 
prayer  but  only  a  wish. 

However,  it  is  not  of  serious  moment  whether 
we  accept  Psalm  cxxxii.  i,  or  2  Timothy  i.  18, 
as  an  instance  of  praying  for  a  person  who  is 
dead.  Let  us  set  both  on  one  side  as  doubt 
ful.  The  case  for  the  reasonableness  of  the 
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practice,  and  for  its  lawfulness  so  far  as  Scrip 
ture  can  guide  us,  remains  intact  and  very 
strong. 

There  remains  the  evidence  of  Church  tra 
dition.  It  seems  to  have  been  the  experience 
of  Christians  throughout  the  world  and 
through  all  the  ages,  until  the  Reformation, 
that  these  prayers  are  useful,  and  indeed 
necessary  for  the  completion  of  the  Christian 
life  and  the  full  realization  of  that  Communion 
of  Saints  in  which  we  all  profess  to  believe. 
We  pray  for  people,  known  and  unknown  to  us, 
who  live  in  distant  lands  under  conditions  very 
different  from  our  own,  about  the  details  of 
which  we  are  very  ignorant.  May  we  not 
pray  for  persons,  known  and  unknown  to  us, 
who  possibly  are  far  nearer  to  us  than  those 
who  now  live  far  away  from  us,  although  they 
live  under  conditions  still  more  different  from 
our  own,  about  the  whole  of  which  we  are, 
and  must  always  remain,  almost  wholly  igno 
rant  ?  The  enormous  majority  of  Christians, 
so  far  as  we  have  evidence  on  the  subject, 
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have  always  believed,  and  still  continue  to 
believe,  that  we  may.  Securus  judicat  orbis 
terrarum.  The  question  did  not  attract  notice 
until  a  large  number  of  Christians  had  died  ; 
perhaps  we  may  say  until  the  Christians  who 
had  fallen  asleep  had  become  "  the  majority." 
For  the  first  century  and  a  half  we  have  little 
or  no  evidence  about  that  and  a  great  many 
other  things  that  we  should  like  to  know  ;  but 
from  the  second  half  of  the  second  century  our 
information  is  full  and  decisive.  We  have  the 
express  statements  —  in  some  cases  several 
times  repeated — of  the  Latin  writers,  Tertul- 
lian,  Cyprian,  Jerome,  and  their  successors, 
and  of  the  Greek  writers,  Clement,  Origen, 
Cyril  of  Jerusalem,  and  their  successors  ;  and 
what  they  tell  us  is  supplemented  and  con 
firmed  by  abundance  of  inscriptions  in  the 
catacombs,  which  show  us  the  kind  of  prayers 
which  simple  Christians  offered  for  their  dear 
ones  who  had  gone  before. 

The  evidence  supplied  by  these  writers  and 
inscriptions  shows  that  there  is  no  reason  for 
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suspecting  that  the  prayers  for  the  dead  which 
are  such  a  marked  feature  in  ancient  liturgies 
may  be  the  interpolations  of  a  later  age.  The 
writers  tell  us  that  such  prayers  were  habitu 
ally  used  in  the  public  worship  of  the  Church ; 
the  inscriptions  show  us  the  prayers  of  private 
individuals  ;  the  liturgies  show  us  the  forms 
which  such  intercessions  assumed,  when  set 
forms  of  worship  had  become  established.  In 
these  the  usual  petitions  were  that  those  in 
the  other  world  might  progress  in  holiness 
and  knowledge,  and  receive  refreshment  and 
peace  together  with  those  good  things  which 
eye  hath  not  seen  nor  ear  heard. 

It  was  the  mediaeval  abuses  connected  with 
this  Christian  practice  which  caused  Reformers 
to  abolish  the  public  use  of  such  prayers,  along 
with  the  abuses  which  had  gathered  round 
them.  In  England  they  were  retained  in  the 
Prayer  Book  of  1549,  but  (probably  owing  to 
foreign  influence)  were  abolished  in  1552,  with 
the  exception  of  one  or  two  ambiguous  ex 
pressions,  which  could  be  understood  as  in- 
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eluding  the  dead  if  any  one  desired  to  include 
them.  But  the  Articles  of  1553  left  the  pri 
vate  use  of  prayers  for  the  dead  uncondemned. 
Article  XXII,  as  originally  drafted,  condemned 
the  doctrine  de  precatione  pro  defunctis,  but 
the  words  were  struck  out  before  the  Article 
was  passed  and  published,  which  "  shows  that 
the  Church  of  England  deliberately  abstained 
from  seeming  to  express  any  condemnation  of 
the  practice  of  praying  for  the  departed " 
(Gibson,  The  Thirty-nine  Articles,  p.  538). 
But  "  the  abandonment  of  public  prayers  for 
the  faithful  departed,  however  necessary  or 
expedient  that  step  may  have  been,  could 
not  but  tend  to  lessen  the  hold  of  our  people 
upon  the  oneness  in  Christ  of  the  living  and 
the  dead  "  (Swete,  The  Holy  Catholic  Church, 
p.  viii.). 

It  is  only  Protestants,  and  by  no  means  all 
of  them,  who  have  scruples  about  praying  for 
the  dead.  The  war  is  doing  much  for  the  dis 
sipation  of  these  scruples  ;  and  we  may  hope 
that  before  it  is  ended  there  will  be  a  very 
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general  restoration  of  this  Christian  and  Catholic 
practice. 

Some  of  the  early  evidence  alluded  to  above 
may  be  added  in  confirmation  of  what  has 
been  stated. 

Tertullian,  De  Monogamia  x.,  says  that  a 
widow,  of  course,  prays  for  her  deceased  hus 
band.  "  Indeed  she  prays  for  his  soul,  and 
earnestly  entreats  for  refreshment  for  him  in 
the  interim,  and  fellowship  with  him  in  the  first 
resurrection  ;  and  she  makes  her  offering  on 
the  anniversaries  of  his  falling  asleep." 

Again,  De  Corona  Mil.  iii.,  "  On  the  anni 
versary  of  the  death,  we  make  oblations  for 
the  dead  by  way  of  birthday  honours." 

Once  more,  De  Exhort.  Cast,  xi.,  he  argues 
against  second  marriages  because  of  the  sacred 
position  of  the  first  wife,  "  as  being  already 
received  into  the  Lord's  presence ;  for  whose 
spirit  you  make  request,  for  whom  you  offer 
annual  oblations." 

In  De  Anima  li.  we  have  a  presbyter  praying 
for  a  woman  between  her  death  and  burial. 
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Cyprian,  Ep.  i  (65),  in  writing  to  the  pres 
byters,  deacons,  and  people  of  Furni,  says, 
"  the  bishops  our  predecessors,  religiously 
considering  this  and  wholesomely  providing 
for  it,  decreed  that  no  brother  when  he  departed 
this  life  should  name  a  cleric  as  executor  or 
guardian  ;  and  that,  if  any  one  should  do  this, 
no  offering  should  be  made  for  him,  nor  any 
sacrifice  be  celebrated  for  his  repose.  .  .  . 
Seeing  that  Victor  has  dared  to  appoint  a 
presbyter,  it  is  not  allowed  that  any  offering 
be  made  among  you  for  his  repose,  or  any 
intercession  be  made  in  his  name  in  the 
church." 

"  His  repose  "  (dormitid)  means  his  falling 
asleep,  his  death.  After  his  death  no  prayers 
are  to  be  offered  for  him  in  public  worship. 

Again,  Ep.  39  (33),  in  writing  to  the  pres 
byters,  deacons,  and  people  about  the  ordination 
of  Celerinus,  Cyprian  mentions  the  uncles  of 
Celerinus  who  had  suffered  death  as  martyrs  : 
"We  always  offer  sacrifices  for  them,  as 
you  remember,  as  often  as  we  celebrate  the 
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passions  and  days  of  the  martyrs  in  the  annual 
commemoration . ' ' 

Once  more,  Ep.  60  (56),  in  writing  to  Corne 
lius  in  exile,  concerning  his  confession  :  "  Let 
us  relieve  necessities  and  afflictions  by  mutual 
love,  that  if  any  of  us,  by  the  quickness  of 
Divine  regard,  shall  go  hence  first,  our  love 
may  continue  in  the  presence  of  the  Lord, 
and  our  supplication  for  our  brethren  and 
sisters  in  the  presence  of  the  Father's  mercy 
not  cease."  This  means  that,  as  both  parties 
had  prayed  for  one  another  while  they  were 
in  this  world,  this  mutual  kindness  was  still 
to  continue  when  one  or  other  on  either  side 
had  passed  from  this  life. 

Arnobius,  Adv.  Gentes  iv.  36,  asks  why 
Christian  assemblies  should  be  violently  broken 
up,  "  in  which  prayer  is  made  to  the  Supreme 
God,  peace  and  pardon  are  implored  for  all  in 
authority,  for  soldiers,  kings,  friends,  enemies, 
for  those  still  in  life,  and  those  freed  from  the 
bondage  of  the  flesh." 

And  we  have  evidence  which  is  probably 
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considerably  earlier  than  Tertullian.  F.  C. 
Conybeare  has  shown  that  the  Armenian 
Version  of  the  Acts  of  Paul  and  Thekla,  which 
is  free  from  the  chronological  blunders  that 
disfigure  and  discredit  the  Greek  text,  may 
easily  belong  to  the  first  century.  In  this 
version,  ch.  28,  29,  we  read  that  the  lady 
Tryphaena's  daughter,  "  who  was  dead,  came 
in  a  dream  by  night  and  addressed  her  mother 
and  said  :  '  Mother  mine,  take  this  Thekla, 
persecuted  and  stranger  that  she  is,  to  thyself 
in  my  place,  that  she  may  pray  for  me,  in 
order  that  I  may  be  worthy  to  pass  into  the 
place  of  the  holy  and  just.'  And  when  Try- 
phaena  had  taken  Thekla  to  herself,  she  was 
full  of  concern  about  her ;  for  one  thing, 
because  they  would  take  her  on  the  morrow 
and  cast  her  to  the  wild  beasts,  and  next, 
because  her  daughter  who  was  dead  had  filled 
her  with  pity  for  her.  And  the  lady  said  : 
'  Lo,  this  second  time  affliction  and  sorrow 
befalleth  my  house  ;  but  do  thou  supplicate 
and  pray  for  my  daughter  that  she  may  live  ; 
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for  thus  I  beheld  in  my  dream.'  And  at  the 
same  time  Thekla  rose  suddenly  and  raised 
her  voice  clearly  and  aloud,  and  said  :  '  God 
Who  art  in  heaven,  Father  of  the  Most  High, 
grant  to  the  lady  Tryphaena  according  to  her 
wishes,  that  her  daughter  may  live  for  ever 
and  ever.'  ' 

Let  us  assume  that  this  is  pure  fiction,  and 
not  even  based  upon  history,  yet  the  writer 
must  have  known  that  Christians  did  pray 
for  the  dead.  He  would  not  represent  the 
deceased  daughter  as  asking  for  Thekla' s 
prayers,  if  such  prayers  were  unknown  among 
Christians.  Neither  Tryphaena  nor  Thekla 
express  any  surprise  at  the  request. 

One.  more  item  of  evidence  may  be  added. 
The  Acts  of  St.  Perpetua  are  at  least  as  early 
as  Tertullian.  There  is  good  reason  for  believ 
ing  that  the  Visions  of  Perpetua  contained  in 
the  narrative  were  written  by  Perpetua  herself  ; 
and  the  editor  who  put  the  whole  together  was 
probably  Tertullian  himself.  In  her  second 
Vision  (Passio  vii.)  Perpetua  sees  her  brother 
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Dinocrates,  who  had  died  at  the  age  of  seven,, 
almost  certainly  unbaptized.  Augustine  thinks 
that  he  had  been  baptized ;  but  this  is  barely 
credible,  for  the  family  was  heathen,  and 
Perpetua  herself  was  not  baptized  till  she  was. 
put  in  prison.  She  says  :  "  While  we  were 
all  of  us  praying,  suddenly  in  the  middle  I 
spoke  out  loud  and  uttered  the  name  of 
Dinocrates.  And  I  was  amazed,  because  I 
had  never  thought  of  him  till  that  moment ; 
and  I  was  pained  when  I  remembered  what 
had  befallen  him.  And  I  recognized  that  I 
might  venture,  and  that  I  ought  to  pray  for 
him.  And  I  began  to  make  much  supplication 
on  his  behalf  with  deep  groanings  to  the 
Lord.  Forthwith,  that  very  night,  this  was 
shown  to  me.  I  saw  Dinocrates  coming  forth 
from  a  dark  place,  where  there  were  also 
several  dark  places.  He  was  very  hot  and 
thirsty,  squalid  in  face,  and  in  colour  pale  ; 
and  there  was  the  wound  in  his  face  which 
he  had  when  he  died  (of  cancer).  For  this 
therefore  I  had  made  supplication ;  and 
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•between  me  and  him  there  was  a  great  interval 
so  that  neither  of  us  could  come  near  to  the 
other.  There  was  then  in  the  place  where 
Dinocrates  was  a  font  (piscina)  full  of  water, 
the  rim  of  which  was  higher  than  the  stature 
of  the  child,  and  Dinocrates  stood  on  tiptoe, 
as  if  he  would  drink."  She  felt  sure  that 
she  could  help  him  in  his  struggle  to  reach 
the  water,  and  she  continued  to  pray  for  him 
night  and  day  with  groans  and  tears.  In  a 
subsequent  Vision  she  had  the  joy  of  seeing 
him  cleansed  and  refreshed,  with  the  wound 
in  his  face  healed,  and  able  to  drink  as  much 
as  he  desired.  Then  she  awoke,  and  under 
stood  that  he  had  been  released  from  punish 
ment. 

All  this  evidence  seems  to  justify  the  view 
that  there  may  have  been  intercession  for 
the  departed  in  the  first  century,  after  a  con 
siderable  number  of  Christians  had  died  without 
•seeing  the  Second  Advent ;  and  that  before 
the  end  of  the  second  century  such  inter 
cessions  had  become  usual,  at  least  in  some 
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portions  of  the  Church,  in  public  worship. 
From  that  time  onwards  they  become  first 
frequent  and  then  almost  universal.  As  Dr. 
Swete  says,  "  The  question  whether  the  prayers 
of  the  living  avail  for  the  dead  is  answered 
with  no  uncertain  voice  by  Christian  antiquity 
from  the  end  of  the  second  century  onwards" 
(The  Holy  Catholic  Church,  p.  223). 
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IT  is  quite  possible  that  objections  exist 
which  are  not  generally  urged  and  of 
which,  through  ignorance  of  their  existence, 
no  notice  will  be  taken  in  this  chapter ;  but 
an  attempt  will  be  made  to  deal  with  those 
with  which  the  writer  is  acquainted.  One  or 
two  have  already  been  answered  in  the  previous 
chapter. 

It  is  obvious  that  it  is  impossible  to  argue 
with  persons  who  only  offer  confident  asser 
tions,  without  any  evidence  or  arguments  in 
support  of  their  assertions.  For  instance,  it  is 
vain  to  attempt  to  grapple  with  people  who 
tell  one  that  they  are  absolutely  certain,  from 
their  study  of  Scripture,  that  neither  our  Lord 
nor  any  of  His  Apostles  would  ever  have  sanc- 
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tioned  praying  for  the  departed.  It  is  useless 
to  point  out  to  them  that  in  no  place  are  we 
told  that  they  ever  forbad,  or  even  discouraged, 
the  use  of  such  prayers.  They  reply  that 
until  evidence  is  produced  that  they  sanctioned 
them,  or  at  least  were  present  when  such 
intercessions  were  made,  and  that  they  made 
no  protest,  they  must  continue  to  hold  that 
our  Lord  and  the  Apostles  disapproved  of 
them  then  and  would  disapprove  of  them 
now.  Such  people  may  be  conscientious  ob 
jectors,  but  until  they  are  able  to  give  a 
reason  for  the  faith  that  is  in  them,  one  can 
do  no  more  than  point  out  that  they  habitu 
ally  do  a  great  many  things  which  are  not 
mentioned  (to  say  nothing  of  mentioned  with 
approval)  in  Scripture. 

Perhaps  the  commonest  objection  is  that 
praying  for  the  dead  is  a  Romish  practice, 
which,  as  loyal  Protestants,  we  ought  not  to 
countenance.  Persons  with  whom  this  kind 
of  objection  is  dominant  commonly  (by  an 
unfortunate  misuse  of  the  term)  call  it  a 
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"  Catholic  practice,"  meaning  a  "  Roman 
Catholic  practice."  Dr.  Hort  used  to  say  that 
the  combination  "  Roman  Catholic "  was 
really  a  contradiction  in  terms ;  what  is 
exclusively  Roman  is  not  Catholic,  and  what 
is  really  Catholic  is  not  Roman  ;  and  no  doubt 
that  is  strictly  correct.  But  the  combination 
"  Roman  Catholic  "  is  too  convenient  and  too 
widely  spread  to  be  abolished ;  and  as  it  is 
commonly  understood  in  a  sense  which  is  not 
misleading,  we  perhaps  need  not  abandon  the 
employment  of  it.  But  to  say  "  Catholic  " 
when  one  means  "  Roman  "  or  "  Romish  "  is 
a  grievous  misuse  of  language.  The  practice 
of  praying  for  the  dead  is  in  the  best  sense  oi 
the  term  "  Catholic,"  for  it  is  one  which  the 
whole  Christian  Church  habitually  encouraged 
from  the  latter  part  of  the  second  century 
(or  possibly  earlier)  to  the  sixteenth  ;  and  it 
has  continued  to  be  encouraged  by  the  large 
majority  of  Christians  from  the  sixteenth 
century  to  the  present  day.  The  very  con 
siderable  body  of  Christians  who  abandoned 
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the  practice  at  the  Reformation  did  so  on 
account  of  the  gross  abuses  and  pernicious 
superstitions  which  had  gradually  in  the  dark 
ages  become  connected  with  it.  Quite  rightly 
the  Reformers  decided  that  these  abuses  and 
superstitions  must  be  abolished  ;  and  possibly 
they  were  right  in  deciding  that,  in  the  existing 
chaos  of  abuses,  the  only  safe  course  was  to 
do  away  with  the  public  use  of  such  inter 
cessions  altogether.  At  any  rate,  during  the 
transitional  period  of  reconstruction  they 
ought  to  be  abandoned,  until  there  was  some 
security  that  the  old  abuses  would  not  con 
tinue.  Even  those  who  doubt  the  wisdom  of 
this  radical  excision  of  both  use  and  abuse 
must  give  the  Reformers  credit  for  having 
acted  with  the  best  intentions ;  while  those 
who  approve  of  their  action  in  the  great 
religious  upheaval  of  the  sixteenth  century 
may  well  begin  to  doubt  whether  the  public 
abandonment  of  Catholic  usage  is  any  longer 
necessary  as  a  security  against  mediaeval 
abuses.  Never  in  the  history  of  the  world 
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have  bereavements  come  with  such  awful 
rapidity  as  in  the  last  two  years  ;  and  is  there 
any  good  reason  why  those  who  have  to  endure 
them  should  be  deprived  of  the  great  consola 
tion  of  having  their  lost  ones  prayed  for 
publicly  in  the  congregation  ?  In  the  prayers 
which  are  sanctioned  by  lawful  authority  we 
have  been  encouraged  to  say,  "  in  Thy  redeem 
ing  love  have  mercy  on  the  fallen."  May  we 
not  have  something  larger  and  fuller,  not 
merely  for  exceptional  use  during  the  war,  but 
for  general  use  at  all  times  ? 

In  answer  to  the  fact  that  a  century  or 
more  before  our  Lord's  time  some  Jews  prayed 
and  offered  sacrifices  for  the  dead,  as  recorded 
in  2  Maccabees  xii.  42-45,  and  that  such 
prayers  would  probably  (some  say  certainly) 
be  used  in  synagogues  in  our  Lord's  day,  the 
following  objection  is  made.  "  The  existence 
of  the  Sadducees  and  the  immense  influence 
they  wielded  in  religious  matters  make  it 
inconceivable  that  prayers  for  the  dead  were 
used  in  the  service  of  the  synagogue  in  the 
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days  of  our  Lord.  We  do  not  read  of  separate 
synagogues  of  the  Sadducees. 

"  Prayers  for  the  dead  do  not  appear  to  be 
universal  among  the  Jews  to-day,  as  we  might 
expect  them  to  be  if  they  had  received  general 
recognition  before  the  destruction  of  Jerusalem 
in  A.D.  70.  Whilst  there  is  said  to  be  reference 
to  Jews  praying  for  the  dead  in  the  third 
century  of  the  Christian  era  there  appear  to 
be  no  forms  of  such  Jewish  prayers  of  a  date 
before  the  eleventh  century.  Yet  the  ordinary 
synagogue  liturgy  of  our  Lord's  time  has 
been  preserved." 

There  are  some  important  admissions  here ; 
that  at  the  present  time  many  Jews  pray  for 
the  dead ;  that  forms  of  Jewish  prayers  for 
the  dead  which  are  as  old  as  the  eleventh 
century  exist ;  and  that  there  is  evidence  of 
such  prayers  being  used  as  early  as  the  third 
century  of  the  Christian  era.  Add  to  this 
the  evidence  that  in  or  before  B.C.  100  Jews 
prayed  for  the  dead ;  and  then  we  can  judge 
as  to  the  probability  of  such  prayers  being 
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sometimes  offered  in  synagogues  in  our  Lord's 
time.  Is  it  at  all  certain  that  a  form  of 
synagogue  worship  that  was  used  in  His  time 
has  been  preserved,  or  that  the  form  was  the 
same  in  all  synagogues  ?  In  any  case  we 
have  evidence  that  for  many  centuries,  and 
down  to  our  own  time,  Jews  as  well  as  Christians 
have  prayed  for  their  dead  ;  and  this  is  further 
evidence  that  for  many  generations  millions  of 
religious  persons,  whose  beliefs  in  other  parti 
culars  differ  widely,  have  come  to  the  con 
clusion  that  these  intercessions  are  reasonable 
and  lawful.  They  have  found  out  from 
experience  that  they  are  comforting ;  and 
they  see  no  sufficient  reason  for  doubting 
their  efficacy. 

The  question  whether  our  Lord  ever  heard 
prayers  for  the  dead  being  offered  in  a  syna 
gogue,  so  far  from  being  crucial,  is  hardly 
relevant.  The  question  is,  Did  He  know  that 
such  petitions  were  used  among  Jews  ?  If  that 
question  is  answered  in  the  affirmative,  and 
the  affirmative  answer  is  put  side  by  side  with 
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the  fact  that  He  has  nowhere  condemned  the 
practice,  or  instructed  His  Apostles  to  condemn 
it,  then  that  fact  becomes  clamant  in  its 
impressiveness.  It  will  not  avail  to  say  that 
the  number  of  those  who  practised  this  form 
of  intercession  was  so  small  that  He  did  not 
think  it  worth  while  to  condemn  it.  We  do 
not  know  that  the  number  was  small ;  and  we 
cannot  think  of  Him  as  refraining  from  putting 
a  stop  to  a  serious  evil  because  those  who  were 
guilty  of  it  were  few.  It  is  not  likely  that 
many  people  defrauded  their  parents  by  means 
of  the  iniquitous  device  of  Corban.  The 
reasonable  explanation  of  His  silence  about 
prayers  for  the  departed  is  that  He  saw  no 
reason  to  condemn  them. 

The  opening  words  of  the  objection  quoted 
above  are  seriously  at  variance  with  history. 
It  was  the  Pharisees,  not  the  Sadducees,  who 
had  "  immense  influence,"  especially  in  matters 
of  religion.  Josephus  shows  this  again  and 
again.  He  says  that  the  Sadducees  are  able 
to  persuade  none  but  the  rich,  and  cannot  get 
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the  populace  to  listen  to  them,  but  that  it  is 
the  Pharisees  who  have  the  multitude  on  their 
side  (Ant.  XIII.  x.  6).  Again  he  tells  how 
King  Alexander  on  his  deathbed  charged  his 
wife,  Queen  Alexandra,  to  put  herself  under 
the  guidance  of  the  Pharisees,  and  to  do 
nothing  without  them  in  the  affairs  of  the 
kingdom  (XIII.  xv.  5) ;  which  she  did  to  such 
an  extent  that  they  really  controlled  every 
thing  (XIII.  xvi.  2).  On  the  other  hand,  he 
says  of  the  Sadducees  that  they  are  able  to 
do  almost  nothing  of  themselves  ;  so  much  so, 
that,  when  they  become  magistrates,  they  are 
obliged,  most  unwillingly,  to  profess  the  views 
of  the  Pharisees,  for  otherwise  the  people 
would  not  tolerate  them  (Ant.  XVlll.  i.  4). 
To  suppose  that  in  our  Lord's  time  the  Sad 
ducees  regulated  the  form  of  worship  in  the 
synagogues  is  an  hypothesis  which  will  not 
bear  investigation. 

There  is  somewhat  more  force  in  pointing 
out  that  neither  in  I  Thessalonians  iv.  nor  in 
i  Corinthians  xv.  does  St.  Paul  say  anything 
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about  praying  for  the  dead ;  and  that  the 
reasonable  inference  is  that  he  did  not  himself 
offer,  or  teach  others  to  offer,  such  prayers. 
We  must  be  content  to  leave  his  opinion  on 
the  subject  an  open  question.  But  it  is 
reasonable  to  believe  that,  at  the  time  when 
these  earlier  Epistles  were  written,  St.  Paul, 
like  all  other  Christians  of  his  day,  was  still 
so  completely  under  the  influence  of  the  belief 
that  the  Lord  would  return  almost  immedi 
ately,  that  he  regarded  the  one  important 
thing  for  all  believers  was  to  watch  and  be 
ready  for  that  great  crisis.  Why  take  anxious 
thought  for  the  morrow,  when  the  Lord  might 
come  at  midnight  ?  Why  make  elaborate 
regulations  for  a  future  which,  in  all  probability, 
would  never  come  ?  So  few  Christians  had 
died  that  the  question  whether  they  ought  to 
be  prayed  for  or  not  had  hardly  arisen.  People 
do  not  often  feel  moved  to  pray  for  the  safety 
of  those  who  have  only  gone  out  for  a  walk. 
It  is  quite  possible  that  the  first  Christians 
did  not  think  of  praying  for  their  relations 
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and  friends  who  had  passed  away,  till  some 
time  after  St.  Paul's  death.  Some  may  have 
done  so  privately ;  but  there  may  have  been 
no  regular  custom  of  praying  for  them  in  the 
congregation.  Some  time  in  the  second  cen 
tury  the  Christians  who  had  died  became  "  the 
majority."  There  were  more  of  the  brethren 
in  the  other  world  than  there  were  in  this 
world.  When  that  state  of  things  had  been 
recognized,  and  the  expectation  of  Christ's 
immediate  return  was  becoming  less  confident 
through  delay,  the  question  would  be  certain 
to  arise,  Ought  we  not  to  be  doing  something 
for  our  brothers  and  sisters  who  have  fallen 
asleep  ?  And  it  was  obvious  that  the  only 
thing  which  could  be  done  for  them  was  to 
offer  prayers  on  their  behalf.  Before  the  end 
of  the  second  century  we  have  evidence  that 
intercessions  of  this  kind  were  being  made  in 
public  worship.  The  silence  of  St.  Paul  with 
regard  to  this  practice,  when  he  writes  to  the 
Thessalonians  and  the  Corinthians  about  the 
manner  of  the  resurrection,  is  far  less  impressive 
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than  the  silence  of  Christ,  when  He  condemns 
the  evil  traditions  and  customs  which  pre 
vailed  among  certain  of  the  Jews.  It  is 
conceivable  that  in  his  daily  anxiety  about 
all  the  Churches,  the  Apostle  had  never  paid 
attention  to  this  question.  But  are  we  to 
suppose  that  our  Lord  knew  nothing  about 
it  ?  What  we  do  know  is  that  He  is  nowhere 
said  to  have  spoken  in  condemnation  of  it. 

Another  objection  which  has  been  urged  is 
of  this  kind.  There  is  some  reason  for  believ 
ing  that  the  practice  of  praying  for  the  dead 
originated  with  the  heathen  Greeks  and  from 
them  spread  to  the  Jews  and  the  Christians. 
The  inference  which  this  surmise  is  intended 
to  suggest  is  that  a  religious  practice  which 
had  its  origin  among  the  heathen  is  pretty 
certain  to  be  an  error,  if  not  a  mischievous 
superstition.  There  is  no  need  to  stop  to 
inquire  whether  there  is  much  evidence  in 
support  of  this  surmise,  but  it  is  probable  that 
the  amount  is  small.  Let  us  assume  that  the 
theory  of  heathen  origin  for  the  custom  of 
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making  intercession  for  the  dead  is  correct. 
For  the  sake  of  argument  the  possibility  may 
be  admitted  :  the  first  people  to  pray  for  then- 
dead  were  idolaters.  Does  that  prove  any 
thing  as  to  the  goodness  or  badness  of  the 
practice  ?  So  far  as  it  tells  at  all,  it  tells  in 
the  same  direction  as  the  fact  that,  for  many 
centuries,  Jews  have  followed  this  practice. 
All  this  seems  to  show  that  human  reason, 
whether  heathen,  Jewish  or  Christian,  is  found 
continually  sanctioning  this  kind  of  prayer, 
and  that  human  nature  finds  that  this  kind 
of  prayer  satisfies  a  great  natural  craving. 
The  principle  of  securus  judicat  orbis  terrarum 
seems  to  come  in  here.  That  which  so  many 
forms  of  religion,  through  so  many  generations, 
have  approved  and  practised  is  not  likely  to 
be  delusion.  We  know  that  in  many  respects 
Greek  thought,  like  the  Jewish  law,  has  been 
a  TraiSaya>y6<;  to  bring  men  to  the  Truth. 
Greek  philosophy  has  had  immense  influence 
on  Christian  thought,  both  directly,  and  indi 
rectly  through  Judaism ;  and  even  the  most 
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jealous  champions  of  revelation  through  Christ 
and  His  inspired  predecessors  and  followers 
will  hardly  venture  to  contend  that  all  this 
influence  has  been  either  worthless  or  positively 
evil.  If  it  be  true  that  it  was  from  heathen 
Greeks  that  Jews  and  Christians  derived  the 
idea  of  praying  for  the  departed,  then  it  is 
possible  to  believe  that  in  this  particular  also 
the  Providence  of  God  has  caused  pagan  beliefs 
and  practices  to  be  a  preparation  for  the  GospeL 
Such,  we  may  believe,  would  have  been  the 
conviction  of  Clement  of  Alexandria,  who  held 
that  the  "  wisdom  of  the  ancients  was  a  part 
of  God's  plan  in  educating  the  world."  In 
this  respect  heathen  philosophers,  Jews,  and 
heretics  are  alike  ;  they  are  all  of  them  in 
possession  of  a  portion  of  the  truth.  This, 
they  received  from  the  Divine.  Logos,  and  it 
ought  to  lead  them  back  to  Him. 

It  would  probably  be  correct  to  say  that 
those  who,  without  having  considered  the- 
matter,  object  to  this  practice  commonly  do 
so  because  they  have  so  often  been  told  that 
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It  is  a  Romish  superstition  with  which  no 
•sensible  Protestant  ought  to  make  terms.  But 
there  are  plenty  of  intelligent  Protestants  who 
have  thought  a  good  deal  about  it,  and  are 
driven  in  an  adverse  direction  by  one  or  more 
•of  the  objections  mentioned  above.  There  is, 
however,  yet  another  objection  which  has  had 
an  immense  amount  of  influence,  because  it  is 
believed  to  be  founded  upon  Scripture.  Misin 
terpretations  of  Scripture  are  common  enough, 
and  have  been  productive  of  much  error.  But 
there  are  not  very  many  texts  which  have  been 
so  frequently  and  so  widely  misinterpreted 
as  Ecclesiastes  xi.  3.  In  order  to  show  the 
meaning,  it  is  necessary  to  quote  the  two  pre- 
•vious  verses  also.  "  Cast  thy  bread  upon  the 
waters :  for  thou  shalt  find  it  after  many 
days.  Give  a  portion  to  seven,  yea,  even  unto 
eight ;  for  thou  knowest  not  what  evil  shall 
be  upon  the  earth  :  and  if  a  tree  fall  toward 
the  south,  or  toward  the  north,  in  the  place 
where  the  tree  falleth,  shall  it  be."  Over  and 
over  again  the  last  sentence  has  been  quoted 
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as  Biblical  authority  for  the  doctrine  that  the 
state  of  the  soul  after  death  is  unalterable, 
and  that  there  can  be  no  change  for  better  or 
worse.  The  soul's  lot  for  all  eternity  is  deter 
mined  at  the  moment  of  death.  Of  course,  if 
that  doctrine  were  true,  prayers  for  those 
whose  condition  cannot  be  changed  would  be 
an  absurdity.  See  Homilies,  Book  II,  vii. 

It  will  be  seen  at  once  that  the  whole  passage 
is  highly  metaphorical.  Several  metaphors  are 
employed,  and  each  of  them  is  capable  of  more 
than  one  meaning.  As  a  matter  of  fact,  each 
of  them  has  been  interpreted  in  more  ways, 
than  one.  Even  where  metaphors  are  more 
plain  than  these  are,  it  is  very  precarious  to 
take  the  explanation  of  one  and  treat  it  as  if 
it  were  an  original  statement.  Doctrines 
which  are  derived  from  metaphors,  similes, 
and  symbolical  language,  of  which  Scripture  is. 
so  full,  ought  to  be  used  with  very  great 
circumspection  and  caution.  This  is  specially 
necessary  where  the  doctrine  is  of  deep  import,, 
as  is  the  case  with  the  doctrine  in  question. 
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Secondly,  it  is  exceedingly  rash  to  assume 
that  any  doctrine  which  can  be  extracted  from 
such  a  pessimistic  book  as  Ecclesiastes  is  to  be 
regarded  as  an  article  of  faith  for  Christians. 
Is  it  our  belief  that  all  labour  is  alike  vain, 
and  that  there  is  nothing  better  than  to  eat 
and  drink  and  get  what  enjoyment  one  can 
out  of  life  during  the  short  time  that  it  lasts  ? 
Have  we  nothing  better  to  offer  to  mankind 
than  the  doctrine  that  the  young  should  make 
the  most  of  youth,  for  age  brings  decay,  and 
at  the  end  there  is  only  the  dreariness  of  Sheol  ? 
If  we  are  not  prepared  to  regulate  our  conduct 
and  frame  our  beliefs  in  accordance  with  the 
teaching  of  the  Preacher  in  these  respects, 
then,  whatever  these  obscure  verses  may  mean, 
we  are  not  bound  to  accept  their  meaning  as 
infallible  truth,  simply  because  the  language  in 
which  it  is  expressed  is  contained  in  the  Old 
Testament. 

But  (what  is  conclusive  with  regard  to  the 
use  of  the  last  portion  of  verse  3  as  an  objec 
tion  to  praying  for  the  departed)  it  is  certain 
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that  neither  it  nor  the  passage  as  a  whole  has 
anything  to  do  with  this  subject.  The  meaning 
that  death  renders  all  change  impossible  is 
read  into  the  words,  not  found  in  them.  The 
Preacher  had  no  such  thought.  What  he 
urges  is  that  we  should  be  generous,  and  indus 
trious,  and  joyous,  while  youth  lasts,  and  so 
far  as  nature's  laws  permit ;  for  old  age  will 
make  even  these  satisfactions  impossible.  The 
general  sense  of  the  three  verses  is  this.  "  Be 
liberal  with  your  goods,  and  then  people  will 
be  liberal  to  you.  Give  to  at  least  seven  or 
eight,  for  you  do  not  know  how  many  friends 
you  may  one  day  need.  You  can  influence 
them,  but  you  cannot  alter  nature's  laws. 
You  cannot  stop  the  swollen  clouds  from  drop 
ping  rain,  or  make  the  wind  blow  down  trees 
in  this  way  rather  than  that."  The  last 
statement  may  be  understood  otherwise.  The 
word  for  "  tree  "  may  mean  "  wood,"  and 
"  wood "  may  mean  a  "  stick."  Then  the 
meaning  might  be,  "  you  may  throw  a  stick 
into  the  air  to  settle  the  direction  in  which 
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you  are  to  go ;  but  you  cannot,  when  it  has 
fallen  and  pointed  in  one  direction,  make  it 
point  in  another.  That  matter  passed  out  of 
your  control  when  the  stick  left  your  hand." 
See  Barton  ad  loc.  in  the  International  Critical 
Commentary.  This  much  discussed  passage 
ought  never  to  be  quoted  as  having  any  place 
in  a  discussion  as  to  the  reasonableness  of 
praying  for  the  departed. 

"  Sir,"  said  Dr.  Johnson,  "  we  are  not  to 
judge  determinately  of  the  state  in  which  a 
man  leaves  this  life.  He  may  in  a  moment 
have  repented  effectually,  and  it  is  possible 
may  have  been  accepted  of  God.  There  is  in 
Camden's  Remains  an  epitaph  upon  a  very 
wicked  man  who  was  killed  by  a  fall  from  his 
horse,  in  which  he  is  supposed  to  say — 

Between  the  stirrup  and  the  ground, 
I  mercy  asked,  and  mercy  found." 

Boswell  asked  him  what  he  thought  of  the 
doctrine  of  Purgatory.  "  Why,  sir,  it  is  a 
very  harmless  doctrine.  They  are  of  opinion 
that  the  generality  of  mankind  are  neither  so 
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obstinately  wicked  as  to  deserve  everlasting 
punishment,  nor  so  good  as  to  merit  being 
admitted  into  the  society  of  blessed  spirits ; 
and  therefore  that  God  is  graciously  pleased 
to  allow  of  a  middle  state,  where  they  may  be 
purified  by  certain  degrees  of  suffering.  You 
see,  sir,  there  is  nothing  unreasonable  in  this. 
...  If  it  be  once  established  that  there  are 
souls  in  purgatory,  it  is  as  proper  to  pray  for 
them  as  for  our  brethren  of  mankind  who  are 
yet  in  this  life." 

After  the  death  of  his  wife  in  1752,  Dr.. 
Johnson  prayed  that  she  might  still  be  allowed 
to  minister  to  him,  and  also  that  she  might 
be  blessed  and  finally  admitted  to  eternal  life. 
We  have  the  two  prayers,  and  they  are  as 
follows — 

"  O  Lord  !  Governor  of  heaven  and  earth, 
in  whose  hands  are  embodied  and  departed 
spirits,  if  thou  hast  ordained  the  souls  of  the 
dead  to  minister  to  the  living  and  appointed 
my  departed  wife  to  have  care  of  me,  grant 
that  I  may  enjoy  the  good  effects  of  her 
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attention  and  ministration,  whether  exercised 
byjfappearance,  impulses,  dreams,  or  in  any 
other  manner  agreeable  to  Thy  government. 
Forgive  my  presumption,  enlighten  my  ignor 
ance,  and  however  meaner  agents  are  employed, 
grant  me  the  blessed  influences  of  Thy  Holy 
Spirit,  through  Jesus  Christ  our  Lord.  Amen." 
"  And,  O  Lord,  so  far  as  it  may  be  lawful 
in  me,  I  commend  to  Thy  fatherly  goodness 
the  soul  of  my  departed  wife ;  beseeching 
Thee  to  grant  her  whatever  is  best  in  her  present 
state,  and  finally  to  receive  her  to  eternal 
happiness."  See  Boswell's  Life,  Chapters  x., 
xxiii.,  Ixxvi.  ;  in  Croker's  edition,  pp.  75,  77, 
201,  729. 
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AS  we  might  expect,  because  it  is  so  natural, 
and  because  the  same  fact  may  be 
observed  in  other  departments  of  knowledge, 
the  earliest  forms  of  prayers  for  the  departed 
are  the  simplest.  The  souls  of  the  dead  are 
commended  to  the  care  and  to  the  mercy  of 
the  God  who  is  still  their  God,  and  to  whom, 
therefore,  they  are  still  alive.  When  short 
petitions  are  added  to  these  commendations, 
they  are  for  peace,  for  refreshment,  for  increase 
in  holiness  and  in  the  knowledge  of  God  ;  and 
it  seems  to  be  certain  that  the  petitions  for 
peace,  or  refreshment,  or  both,  did  not  imply 
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that  those  who  offered  them  believed  that  the 
souls  for  whom  they  prayed  were  undergoing 
punishment.  The  thought  was  rather  that 
the  troubles  and  temptations  to  which  the 
departed  had  been  subject  in  this  world  should 
not  be  continued  in  the  other.  Such  thought 
would  be  almost  inevitable  in  times  of  per 
secution. 

As  years  went  on,  Christians  became  more 
definite  in  their  desires,  more  courageous  in 
framing  them,  and  more  expert  in  putting 
them  into  language.  This  last  point  would  be 
sure  to  be  realized  when  the  Church  had  among 
its  members  many  persons  with  literary  power. 
The  form  of  epitaph  in  which  passers-by  are 
asked  to  pray  for  the  deceased  seems  to  have 
been  common  from  the  second  century  on 
wards,  as  in  the  well-known  epitaph  of  Aber- 
cius,  Bishop  of  Hieropolis  near  Synnada. 
' '  Let  every  friend  who  observeth  this  pray 
for  me."  But  the  definite  statements  of  the 
blessings  which  are  prayed  for  on  behalf  of 
the  dead  are  commonly  of  later  date.  That 
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does  not  mean  that  Christians  had  become 
presumptuous,  but  that  they  had  acquired 
more  trust  and  confidence  in  the  goodness  of 
God,  and  perhaps  more  insight  as  to  what  were 
likely  to  be  the  needs  of  their  brethren  in  the 
other  world.  So  long  as  everything  was  asked 
in  absolute  submission  to  the  will  of  God, 
there  was  not  much  danger  of  offending  Him 
by  asking.  There  is  ample  leave  given ; 
indeed,  more  than  leave,  injunction.  "  In 
everything  by  prayer  and  supplication  with 
thanksgiving  let  your  requests  be  made  known 
unto  God," 

Examples  of  prayers  for  the  departed  are 
here  given  from  both  eastern  and  western 
sources.  For  the  Eastern  Liturgies  use  has 
been  made  of  The  Liturgies  of  S.  Mark,  S. 
James,  S.  Clement,  S.  Chrysostom,  and  the 
Church  of  Malabar,  translated  by  the  Rev.  J. 
M.  Neale,  and  of  Liturgies  Eastern  and  Western, 
by  the  Rev.  Charles  Hammond.  For  the 
Western  Liturgies  much  use  has  been  made  of 
Devotions  from  Ancient  and  Medieval  Sources 
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(Western),  translated  and  arranged  by  the  Rev. 
Charles  Plummer,  Blackwell,  1916.  A  few 
modern  prayers  are  added  which  have  special 
reference  to  those  who  have  lost  their  lives  in 
the  present  war. 

Although  as  has  been  stated  above,  we  can 
go  back  to  the  latter  part  of  the  second  century 
for  the  fact  that  these  intercessions  were  made 
in  public  worship  in  some  parts  of  Christendom, 
yet  of  the  exact  forms  of  words  in  which  such 
intercessions  were  offered  we  have  no  examples 
which  are  older  than  about  A.D.  350.  One  of 
the  earliest  is  that  of  Serapion,  Bishop  of 
Thmuis  in  Upper  Egypt,  the  great  friend  of 
Athanasius,  who  wrote  to  him  several  letters 
that  are  still  extant.  The  celebrant,  after 
reading  the  names  of  those  who  are  to  be 
prayed  for,  says — 

"  Sanctify  these  souls,  for  Thou  knowest  all 
souls  ;  sanctify  all  souls  that  rest  in  the  Lord, 
and  number  them  with  all  Thy  holy  powers, 
and  give  them  a  place  and  mansion  in  Thy 
Kingdom." 
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The  examples  which  follow  have  in  some 
cases  been  considerably  abbreviated ;  but 
enough  is  quoted  to  show  the  character  of  the 
prayers,  and  to  guide  those  who  desire  to  make 
use  of  similar  intercessions. 

Liturgy  of  St.  James. 

"  Remember,  Lord  God,  the  spirits  and  all 
flesh  from  Abel  the  righteous  unto  this  day. 
Do  Thou  Thyself  refresh  them  there  in  the 
land  of  the  living,  in  Thy  Kingdom,  in  the 
luxury  of  Paradise,  hi  the  bosom  of  Abraham 
and  Isaac  and  Jacob,  our  holy  fathers,  whence 
pain  and  grief  and  groaning  have  fled  away ; 
where  the  light  of  Thy  countenance  watches 
over  them  and  shines  for  evermore." 

Liturgy  oj  St.  Mark. 

"  Refresh  the  souls  of  all  these,  O  Lord 
our  God,  in  the  tabernacles  of  Thy  saints,  in 
Thy  Kingdom,  granting  them  the  good  things 
which  Thou  hast  promised,  which  eye  hath  not 
seen  nor  ear  heard.  Refresh  their  souls,*  and 
make  them  worthy  of  the  Kingdom  of Tieaven." 
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Clementine  Liturgy. 

"  Further  we  offer  to  Thee  for  all  the  saints 
who  have  pleased  Thee  from  the  beginning  of 
the  world,  patriarchs,  prophets,  apostles, 
martyrs,  confessors,  bishops,  priests,  deacons, 
virgins,  widows,  laymen,  and  all  whose  names 
Thou  knowest." 

Armenian. 

"  Remember,  Lord,  and  have  mercy,  and 
be  propitious  to  the  souls  of  the  departed,  and 
give  them  repose  and  life,  and  set  them  with 
Thy  saints  in  the  Kingdom  of  heaven,  making 
them  worthy  of  Thy  mercy." 

St.  John  Chrysostom  (Syr o- Jacobite). 

"  Give  them  rest  in  Thy  celestial  habitations, 
in  the  Paradise  of  delights,  in  the  tabernacles 
of  light,  in  quiet  dwelling  places.  Enter  not 
into  judgment  with  them,  O  Lord,  for  in  Thy 
sight  shall  no  man  living  be  justified." 
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Mozambic. 

"  O  God,  the  Salvation  of  believers,  the 
Hope  and  Resurrection  of  the  dead,  Who 
refusest  not  pardon  to  sinners,  we  humbly 
commend  unto  Thee  the  souls  of  all  Thy 
faithful  servants  departed,  and  if  any  stain 
of  sin  has  denied  them,  be  pleased  in  Thy 
wonted  mercy  to  wash  it  away." 

"  We  humbly  entreat  Thy  mercy,  O  Lord 
God,  for  the  souls  of  all  Thy  faithful  servants 
departed,  that  the  second  death  may  have  no 
power  over  those  who  have  been  born  again 
in  Thee.  Grant  to  their  spirits  a  glorious  rest, 
and  make  them  to  be  numbered  with  Thy 
saints." 

"  O  God,  who  killest  and  makest  alive,  who 
bringest  down  to  the  grave  and  bringest  back, 
we  humbly  entreat  Thy  mercy  for  the  spirits 
and  souls  of  Thy  servants,  whom  Thou  hast 
been  pleased  to  call  to  Thee  out  of  this  present 
world.  Receive  them,  O  Lord,  into  that 
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eternal  brightness  where  they  may  fear  no  evil, 
but  may  obtain  pardon  and  possess  eternal  life." 

"  O  Lord  God,  Who  art  the  Peace  eternal, 
graciously  bestow  on  us  abundance  of  peace, 
and  enlighten  us  with  the  fruit  of  eternal  joy, 
and  grant  to  Thy  faithful  servants  departed, 
for  whom  we  have  this  day  offered  this  Sacri 
fice  to  Thee,  the  blessings  of  Thy  consolation  ; 
forgive  the  sins  of  us  all,  and  bestow  on  us 
the  harmony  of  peace,  through  Thy  mercy, 
etc." 

On  the  Day  of  Death  or  Burial. 
Galilean. 

"  0  Judge  of  the  living  and  the  dead,  we 
humbly  entreat  Thee  for  the  souls  of  all  the 
faithful  departed,  but  especially  for  the  soul 
of  Thy  servant  N. ;  stir  not  up  Thy  anger 
against  him,  but  for  the  clemency  of  Thy  pity 
forgive  him  all  his  sins  ;  who  livest  and  reignest 
with  the  Father  and  the  Holy  Ghost,  one  God, 
world  without  end.  Amen." 
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Commemoration  of  Founders  and  Benefactors. 
Sarum  Missal. 

"  Almighty  and  merciful  God,  the  only 
Salvation  of  mortals,  we  humbly  beseech  Thee 
for  the  souls  of  Thy  servants  our  [founders  and] 
benefactors,  that  Thou  wouldest  graciously 
grant  them  remission  of  their  sins,  and,  at 
the  last  day,  the  joy  of  a  blessed  resurrection  ; 
through  our  Lord  Jesus  Christ.  Amen." 

For  those  who  rest  in  a  particular    Cemetery. 
York  Manual,  Sarum  Missal. 

"  O  God,  by  Whose  mercy  the  souls  of  the 
faithful  find  rest,  graciously  bestow  on  all  Thy 
servants  and  handmaids  who  sleep  in  Christ, 
in  this  and  every  other  place,  forgiveness  of 
their  sins,  that,  being  absolved  from  all  guilt, 
they  may  rejoice  with  Thee  for  ever  ;  through 
the  same  Jesus  Christ  our  Lord.  Amen." 

Litany.     York  Manual. 

"  V.  O  everlasting  God,  in  Whose  power 
the  life  of  man  consists,  absolve,  we  beseech 
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Thee,  the  souls  of  all  the  faithful  departed  from 
all  their  sins ; 

R.  That  they  may  not  lose,  through  any 
suddenness  of  death,  the  fruit  of  repentance 
which  they  desired. 

V.  Do  Thou,  Who  on  the  Cross  didst  receive 
the  robber  on  his  late  repentance,  mercifully 
blot  out  their  sins,  we  beseech  Thee  ; 

R.  That  they  may  not  lose,  through  any 
suddenness  of  death,  the  fruit  of  repentance 
which  they  desired. 

In  the  Burial  Service,  in  the  First  Prayer 
Book  of  Edward  VI.,  there  is  this  prayer. 

"  O  Lord,  with  Whom  do  live  the  spirits  of 
them  that  be  dead,  and  in  Whom  the  souls  of 
them  that  be  elected,  after  they  be  delivered 
from  the  burden  of  the  flesh,  be  in  joy  and 
felicity.  Grant  unto  us  Thy  servant,  that  the 
sins  which  he  committed  in  this  world  be  not 
imputed  unto  him,  but  that  he,  escaping  the 
gates  of  hell,  and  pains  of  eternal  darkness, 
may  ever  dwell  in  the  region  of  light,  with 
Abraham,  Isaac  and  Jacob,  in  the  place  where 
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is  no  weeping,  sorrow,  or  heaviness  ;  and  when 
that  dreadful  day  of  the  general  resurrection 
shall  come,  make  him  to  rise  also  with  the 
just  and  righteous,  and  receive  this  body  again 
to  glory,  then  made  pure  and  incorruptible ; 
set  him  on  the  right  hand  of  Thy  Son  Jesus 
Christ,  among  Thy  holy  and  elect,  that  then 
he  may  hear  with  them  these  most  sweet  and 
comfortable  words  :  Come  to  Me,  ye  blessed 
of  My  Father,  possess  the  kingdom  which 
hath  been  prepared  for  you  from  the  beginning 
of  the  world.  Grant  this,  we  beseech  Thee, 
O  merciful  Father,  through  Jesus  Christ  our 
Mediator  and  Redeemer.  Amen." 

This  prayer  was  omitted  in  the  Second 
Prayer  Book  of  Edward  VI.»  a  book  which 
perhaps  never  came  into  general  use,  as  the 
king  died  in  the  July  following  its  publication, 
and  Mary  at  once  restored  the  Roman  ser 
vices. 

When  the  English  Prayer  Book  was  restored 
by  Elizabeth  in  1559,  this  prayer  was  not 
revived  ;  but  a  revised  edition  of  King  Henry's 
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Primer  of  1545  was  at  once  issued,  and  at  the 
end  of  the  service  for  Lauds  there  is  this 
Collect— 

"  Lord  Jesu  Christ,  Son  of  the  living  God, 
set  Thy  holy  Passion,  Cross,  and  Death,  be 
tween  Thy  judgment  and  our  souls,  both  now 
and  at  the  hour  of  death.  And  moreover 
vouchsafe  to  grant  unto  the  living  mercy  and 
grace,  to  the  dead  pardon  and  rest,  to  Thy 
holy  Church  peace  and  concord,  and  to  us 
wretched  sinners  life  and  joy  everlasting : 
which  livest  and  reignest  God  with  the  Father 
and  the  Holy  Ghost,  world  without  end. 
Amen." 

This  Primer  contains  also  the  following 
prayers — 

"  O  God,  Which  by  the  mouth  of  S.  Paul, 
Thine  Apostle,  hast  taught  us  not  to  wail  for 
them  that  sleep  in  Christ,  grant,  we  beseech 
Thee,  that  in  the  coming  of  Thy  Son,  our  Lord 
Jesu  Christ,  both  we,  and  all  other  faithful 
people  being  departed,  may  be  graciously 
brought  unto  the  joys  everlasting,  Which 
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shall  come  to  judge  the  quick  and  dead,  and 
the  world  by  fire.     Amen." 

"  Almighty,  eternal  God,  to  whom  there  is 
never  any  prayer  made  without  hope  of  mercy, 
be  merciful  to  the  souls  of  Thy  servants,  being 
departed  from  this  world  in  the  confession  of 
Thy  name,  that  they  may  be  associate  to  the 
company  of  Thy  saints.  Through  Christ  our 
Lord.  Amen." 

"  Lord,  bow  down  Thine  ears  unto  our 
prayers,  wherein  we  devoutly  call  upon  Thy 
mercy,  that  Thou  wilt  bestow  the  souls  of 
Thy  servants,  which  Thou  hast  commanded 
to  depart  from  this  world,  in  the  country  of 
peace  and  rest,  and.  cause  them  to  be  made 
partners  with  Thy  holy  servants.  Through 
Christ  our  Lord.  Amen." 

These  prayers  never  found  their  way  into 
the  Prayer  Book ;  nor  were  they  always 
retained  in  subsequent  editions  of  the  Primer ; 
nor  was  anything  similar  inserted  at  the  revi- 
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sion  of  the  Prayer  Book  in  1662.  But  in  our 
present  Prayer  Book  there  are  one  or  two 
passages  which  can  be  understood  as  including 
the  dead,  or  not,  according  to  the  wishes  of 
those  who  use  the  prayers.  The  one  which 
most  clearly  includes  the  dead  is  the  petition 
in  the  Communion  Service  "  that  by  the 
merits  and  death  of  Thy  Son  Jesus  Christ,  and 
through  faith  in  His  blood,  we  and  all  Thy 
whole  Church  may  obtain  remission  of  our 
sins,  and  all  other  benefits  of  His  passion." 

Bishop  Cosin  was  one  of  the  revisers  of  1662, 
and  his  explanation,  therefore,  is  of  very  great 
weight ;  he  says — 

"  Where,  by  '  all  the  whole  Church  '  is  to 
be  understood,  as  well  those  who  have  been 
heretofore,  and  those  who  shall  be  hereafter, 
as  those  that  are  now  the  present  members  of 
it.  ...  So  that  the  virtue  of  this  sacrifice 
(which  is  here  in  this  prayer  of  oblation  com 
memorated  and  represented)  doth  not  only 
extend  itself  to  the  living  and  those  that  are 
present,  but  likewise  to  them  that  are  absent, 
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and  them  that  are  already  departed,  or  shall 
in  time  to  come  live  and  die  in  the  faith  of 
Christ." 

We  may  take  this  as  fairly  decisive  respecting 
the  meaning  which  those  who  drew  up  this, 
prayer  intended  to  convey.  To  say  that  they 
desired  to  make  it  possible  for  those  who- 
believed  in  praying  for  the  departed  to  include 
the  departed,  is  to  say  less  than  the  truth. 
They  desired  to  include  the  departed ;  but 
at  the  same  time  they  desired  to  make  it  possi 
ble  for  those  who  did  not  share  this  belief  to 
confine  their  thoughts  to  the  living,  if  they 
wished  so  to  do. 

The  following  examples  are  quite  modern, 
being  specially  intended  for  the  use  of  those 
who  are  in  bereavement  owing  to  the  present 
series  of  wars,  in  which  thousands  are  day  by 
day  plunged  into  sorrow  for  those  whom  they 
will  never  see  again  in  this  world. 

"  O  God,  Who  hast  promised  through  Thy 
beloved  Son  that  whosoever  shall  give  to  drink 
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unto  one  of  these  little  ones  a  cup  of  cold 
water  only,  in  the  name  of  a  disciple,  shall  in 
no  wise  lose  his  reward  ;  mercifully  grant  that 
those,  who  have  given  their  lives  for  us,  may 
in  like  measure  receive  from  Thee  the  full 
reward  for  that  which  we  can  never  repay ; 
through  Him,  who  gave  His  life  for  us  all, 
even  Jesus  Christ  our  Lord.  Amen." 

"  Most  merciful  Lord,  Who  hast  taught  us 
that,  whosoever  turneth  from  his  transgressions 
to  that  which  is  lawful  and  right,  shall  save 
his  soul  alive ;  graciously  appoint  that  those, 
who  for  the  sake  of  what  is  lawful  and  right 
have  given  their  lives  in  this  world,  may  receive 
from  Thy  clemency  renewal  unto  life  eternal ; 
for  the  sake  of  Thy  Son,  Jesus  Christ  our 
Lord.  Amen." 

"  Almighty  Father,  Who  hast  set  within 
Thine  own  authority  the  times  and  seasons 
which  are  unknown  to  us  ;  receive  our  prayers 
for  Thy  servants,  whom  death  has  overtaken 
in  this  present  war ;  retain  their  souls  in  Thy 
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keeping  ;  pardon  all  that  has  been  amiss  ;  and 
draw  them  ever  nearer  and  nearer  to  Thyself  ; 
for  the  merits  of  Jesus  Christ  our  Saviour. 
Amen." 

"  Most  gracious  Father,  Whose  Son  hath 
declared,  that  greater  love  hath  no  man  than 
this,  that  a  man  lay  down  his  life  for  his 
friends ;  mercifully  grant,  that  those  who  for 
us  have  laid  down  their  lives  in  this  world, 
may  have  them  again  in  life  eternal,  and  of 
Thee  be  plenteously  rewarded ;  for  the  love 
of  Thy  Son,  Jesus  Christ  our  Lord.  Amen." 

"  Grant,  most  loving  Father,  that  all  those, 
who  so  gladly  have  spent  and  been  spent  for 
us,  Thy  children,  may  by  Thy  mercy  be  par 
doned,  and  by  Thy  grace  be  accepted ;  so 
that,  with  increasing  knowledge  and  love  of 
Thee,  they  may  be  made  more  like  unto  Thee, 
and  at  last  be  perfected  into  the  likeness  of 
Thy  Son  ;  through  the  same  Jesus  Christ  our 
Saviour.  Amen." 

103 


CONSOLATION  IN  BEREAVEMENT 

"  O  Thou  Who  art  the  Truth  and  the  Life, 
and  hast  declared,  that  he  that  hateth  his  life 
in  this  world  shall  keep  it  unto  life  eternal ; 
have  mercy  on  our  brother,  who  loved  not  his 
life,  but  spent  it  even  unto  death,  to  preserve 
us  from  misery  and  destruction  ;  wash  away 
his  stains,  and  help  him  to  make  good  his 
shortcomings  ;  that  he  may  come  worthily  to 
the  promised  life  eternal ;  through  Thy 
merits,  who  livest  with  the  Father  and  the 
Holy  Spirit,  one  God,  world  without  end. 
Amen." 

"  O  Good  Shepherd,  who  didst  lay  down 
Thy  life  for  the  sheep,  and  hast  other  sheep 
to  bring,  which  are  not  of  this  fold ;  we  entreat 
Thee  to  count  among  them  all  those,  who  have 
laid  down  their  lives  for  the  brethren,  though 
they  be  not  cleansed  according  to  the  purifica 
tion  of  the  sanctuary ;  for  Thy  merits'  and 
mercy's  sake.  Amen." 

Those  who  desire  to  study  the  subject  for 
themselves  may  care  to  know  of  the  following 
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sources  of  information  in  addition  to  those 
which  have  been  mentioned  in  the  course  of 
these  papers — 

Cyril  of  Jerusalem,  Catechetical  Lectures, 
xxiii.  9,  10. 

Serapion,  Prayer  Book,  18 ;  p.  31,  Words 
worth's  Edition. 

Eusebius,  Life  oj  Constantine,  iv.  61. 

Gregory  Nazianzen,  Orations,  vii.  On  his 
brother  Caesarius,  17  ;  viii.  On  his  sister  Gor- 
gonia,  23  ;  xiii.  On  S.  Basil,  82. 

Chrysostom,  De  Sacerdotio,  vi.  4. 

Augustine,  Confessions,  IX,  xii.  32,  xiii. 
35-37 ;  De  Civitate  Dei,  xxi.  24. 

Dictionary  oj  Christian  Antiquities,  articles 
"  Diptychs  "  and  "  Obsequies  of  the  Dead." 

Hook,  Church  Dictionary,  article  "  Dead." 

Hefele,  History  oj  Church  Councils,  III, 
p.  165. 

Jacobs  and  Haas,  Lutheran  Encyclopedia, 
article  "  Dead,  Prayers  for  the." 

Encyclopedia  Britannica,  nth  edition,  arti 
cles  "  Prayers  for  the  Dead  "  and  "  Wake." 
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Kraus,     Real-Encyclopddie    der    christlichen 
Alterthiimer,  article  "  Diptychen." 

Jeremy    Collier,     Ecclesiastical    History    of 
Great  Britain,  1721,  V.,  pp.  280-287. 

Christopher   Benson,  Discussions   upon   the 
Powers  of  the  Clergy,  1841. 

J.  Keble,  Letters  of  Spiritual  Counsel,  Letter 
121,  Jan.  1864. 

H.  M.  Luckock,  After  Death,  1879. 

E.  H.  Plumptre,  The  Spirits  in  Prison,  1884. 

E.   Burbiidge,   Liturgies  and  Offices  of  the 
Church,^885,  pp.  34,  222,  249. 

R.  G.  Swayne,  The  Blessed  Dead  in  Paradise, 
1887. 

W.  J.  Knox  Little,  Sunshine  and  Shade  in 
the  Christian  Life,  1889. 

R.  E.  Hutton,  The  Soul  in  the  Unseen  World, 
1901. 

A.    J.    Mason,    Purgatory,   the   State   of  the 
Faithful  Departed,  1901. 

H.  M.  Luckock,  Eucharistic  Sacrifice,  1907. 

R.  J.  E.  Boggis,  Praying  for  the  Dead,  An 
Historical  Review  of  the  Practice,  1913. 
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The  following  recent  books  on  the  more 
general  subject  will  be  found  helpful : — 

H.  E.  Ryle,  Life  after  Death. 

J.  E.  Watts-Ditchfield,  Here  and  Hereafter. 

G.  H.  S.  Walpole,  The  Gospel  of  Hope; 
Life,  Death,  and  Immortality. 

J.  Denton  Thompson,  Peace,  Perfect  Peace. 

E.  Hicks,  The  Life  Hereafter. 

H.  H.  T.  Cleife,  Mutual  Recognition  in  the 
Life  Beyond. 

G.  T.  Shettle,  Them  which  Sleep  in  Jesus. 

C.  E.  Weston,  The  Waiting-Place  of  Souls. 

Basil  Wilberforce,  There  is  no  Death. 

W.  B.  Trevelyan,  Apples  of  Gold. 

The  Intermediate  State  (Handbooks  of  Catholic 
Faith  and  Practice). 


APPENDIX 
NON-CHRISTIAN   EXAMPLES 

THIS  little  book  was  in  the  Press  before  the 
writer  had  the  advantage  of  seeing  Praying 
for  the  Dead,  by  the  Rev.  R.  J.  E.  Boggis,  Vicar  of 
St.  Mary  Magdalene's,  Barnstaple.  It  is  an  ex 
cellent  summary  of  the  history  of  this  form  of 
devotion  from  the  earliest  times  of  which  we  have 
any  record,  accompanied  by  occasional  statements 
of  the  inferences  which  may  reasonably  be  drawn 
from  well-established  facts.  He  produces  evi 
dence  which  shows  that  a  suggestion  made  in  the 
present  volume  rests  upon  a  larger  basis  of  fact 
than  is  here  cited  in  support  of  it.  It  is  here  sug 
gested  that  the  very  widespread  desire  to  be  able 
to  continue  to  render  service  to  those  who  have 
departed  from  life  in  this  world,  and  the  wide 
spread  habit  of  satisfying  that  desire  by  praying 
for  the  departed,  is  some  guarantee  that  the  prac 
tice  is  neither  wrong  from  the  religious  point  of 
view,  nor,  from  the  intellectual  point  of  view, 
unreasonable.  Throughout  countless  generations 
of  men  of  different  races  and  religions,  neither  con 
science  nor  reason  has  condemned  this  method  of 
finding  consolation  in  bereavement.  Whether  or 
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no  there  is  much  truth  in  the  surmise  that  Jew 
and  Christian  may  have  derived  this  idea  from 
the  Greeks,  it  is  quite  certain  that  prayers  for  the 
dead  were  offered  before  the  birth  of  either  Christi 
anity  or  Judaism.  Mr.  Boggis  begins  with  ancient 
Egypt  and  quotes  prayers  of  great  antiquity  in 
which  petitions  of  this  kind  occur  : — 

"  May  he  endure  like  heaven,  may  he  renew 
himself  like  Amsu.  And  may  prayers  be  made  for 
his  salvation  for  millions  of  years  to  all  the  gods 
by  the  real  royal  relative  who  loveth  him  "  (Dr. 
E.  A.  Wallis,  Egyptian  Reading  Book,  pp.  37,  38). 
Inscriptions  on  funerary  stelae,  asking  the  passer 
by  to  say  a  few  words  of  prayer  for  the  benefit  of 
the  dead  are  frequent.  Similar  beliefs  and  prac 
tices  are  found  among  the  Babylonians.  Also 
among  the  Zoroastrians.  Dollinger  says  that 
"  for  departed  relatives  continual  prayers  were 
offered  up,  and  for  sinners  twice  as  many  as  for 
the  pure.  These  prayers  won  for  the  soul — as 
was  supposed — the  protection  of  the  heavenly 
spirits,  particularly  of  Serosh  against  Ahriman  " 
(Heidenthum  und  Judenthum,  p.  374  ;  Eng.  Tr.  The 
Gentile  and  the  Jew  in  the  Courts  of  the  Temple  of 
Christ,  I.  p.  403). 

Much  the  same  seems  to  be  true  of  the  Mahome 
tans.  "  It  is  the  duty  of  all  true  Muslims  to  pray 
for  the  dead,  according  to  the  teaching  of  Muham 
mad  "  (Hughes,  Dictionary  of  Islam}. 
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On  which  Mr.  Boggis  remarks  : — "  Enough  has 
been  said  to  make  it  clear  that,  when  the  early 
Christians  offered  their  intercessions  for  their 
departed  friends,  they  were  introducing  no  novelty 
into  the  religious  world,  but  that  such  species  of 
devotions  was  so  ancient  and  so  widespread  among 
the  nations  of  antiquity  that  it  was  the  response  to 
the  demand  of  a  natural  desire,  even  if  it  is  not 
to  be  included  in  what  is  technically  designated 
'  natural  religion  '  "  (p.  13). 

With  regard  to  Judaism  evidence  from  ancient 
tombs  is  cited,  and  from  the  present  Jewish  Order 
for  the  Burial  of  the  Dead,  which  provides  a  Form 
of  Prayer  to  be  said  in  the  House  of  Mourning  after 
the  Morning  and  Evening  Service.  In  the  latter 
the  following  intercession  occurs  : — 

"  We  offer  our  supplication  unto  Thee  on  behalf 
of  our  brother  .  .  .  who  has  been  gathered  unto 
his  people.  O  Lord,  have  mercy  upon  him, 
pardon  his  transgressions,  for  there  is  not  a  just 
person  upon  earth  who  doeth  good  and  sinneth  not. 
Remember  unto  him  the  meritorious  deeds  of  his 
life,  and  grant  him  his  recompense.  Take  his  soul 
into  Thy  keeping.  Show  him  the  path  of  life, 
fulness  of  joy  in  Thy  presence,  pleasures  for  ever 
more  at  Thy  right  hand.  Vouchsafe  unto  him 
the  happiness  Thou  hast  treasured  up  for  the  just, 
even  as  it  is  written  : — O  how  great  is  Thy  goodness 
which  Thou  hast  laid  up  for  those  that  fear  Thee, 
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which  Thou  hast  wrought  for  those  that  trust  in 
Thee  before  the  sons  of  men." 

The  conclusion  which  is  drawn  from  the  examples 
quoted  of  Jewish  intercessions  for  the  dead  in 
ancient,  mediaeval,  and  modern  times  is  as 
follows  : — 

"  For  more  than  two  thousand  years  the  Jews 
have  recognized  as  right  and  beneficial  the  practice 
of  praying  for  the  departed  ;  and,  though  they 
have  not  until  comparatively  recent  times  been 
moved  to  accord  to  such  a  practice  any  prominent 
place  in  their  public  worship,  yet  the  conviction 
that  God  hears  prayer,  and  the  belief  that  the  de 
parted  are  capable  of  receiving  blessing  of  His 
favour,  were  very  real  articles  of  faith  with  them, 
and  commonly  found  expression  in  many  informal 
ways,  and  from  time  to  time  also,  as  occasion 
served,  in  public  prayer  for  the  dead.  The  practice 
then  can  be  traced  back  prior  to  the  time  of  our 
Lord  and  His  apostles  ;  and,  Jews  as  they  were,  He 
and  they  too  would  naturally  follow  so  pious  and 
innocent  a  eustom,  and,  like  the  men  of  their 
generation,  would  offer  their  prayers  for  their  de 
parted  friends  "  (p.  29). 

What  is  absolutely  certain  is  that  neither  He 
nor  they  have  left  on  record  any  condemnation  of 
this  pious  and  natural  and  consoling  practice. 
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Preface  by  the  late 
Canon  H.  P.  LIDDON,  D.D. 

"The  mind  is  led  by  the  poetical  arrangement  to  dwell  with 
a  new  intelligence  and  intensity  upon  clauses  and  werds,  and 
to  discern  with  new  eyes  their  deeper  meanings,  their  relation 
to  each  other,  and  to  the  whole  of  which  they  are  parts."— from 
the  Preftet. 

The  great  difference,  howerer,  which  distinguishes  this  edition 
from  all  others  (and  which  is  the  raiton  d'ttre)  Is  the  rhythmic 
form  which  it  takes  from  the  original,  by  which  the  reader 
understands  more  fully  the  spirit  and  meaning  of  the  author. 

CHEAP  EDITION,  New  Style. 

Foolscap  8vo,  Clear  Type,  for  the  Pocket.  Hand 
some  Cloth  Binding,  Gilt  Top,  Silk  Register,  2s.  tut 
(post  free  t  2s.  3d.). 

Foolscap  8vo,  Cloth       .        .        .        .        .        45.  6d. 
„          „     Lambskin,  gilt  top       .       *        53.  net- 
Crown  8vo,  Cloth 6s. 

Special  Bindings  for  Presentation — 

Crown    8vo,    73.   6d.,    8s.   6d.,    los.  6d.,    123.  6d., 
143.  6d.,  and  2is.  each  net. 
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